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stood asa great hymn to the unity o£ all things, 
DE and redemptive love of God: the w 
G men with God and of God with man, the unity 
‘creation in man when be fulfills bis calling to be 
microcosm and mediator, that is, the one in whom all 
Died arc lifted up to God from whom they came. 
S dhis wy in which nog of the ina 
E of the universe is lost; all things become 1 
true self as all are gathered up into one single complex. 
ES 

For Maximus the center and key to the whole of 
esca Bio he found in the person and work of Jan 
Himself. This is why the Chalcedonian definition of the: 
Gd ad un i he penson of Christ, a union without a 
fasion, a distinction without separation, i vital for him 
BASS de monotile controversy, the argument at 
Padel cae wil ha the human wil was swallowed 
Vat inthe dine mil, was something on which he 
Compromise. In coming into unity with God, the creation] 
sot eiie. "Nothing i los, for all in love 
“way the elements of uy and diversity, of the 


man, and man to become 
For the Word of God who is | 
thangs to work the mystery of his em 


M 


Lair with Rome as be was with 


the aniversa are held together in his thinking. 
as the sundered fragments of the world come together, tle 
te transcended yet preserved in a movement of Bf 

longing towards the end for which in the beginning they me 
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1 propose, there! 
wel Pee, te 
texts and let them—and hig pet 
in our own situati 
sell vas, and now too DE 
ln many ways, Maximus's 
irc classical theological " 
jas been a certain tendency in the past to mei 
to special aspects of christology, we wall 
sions of his theology illuminate as many tery 
classical subjects of theological electa, 
laximus's texts are not alway 
for Greeks, Bat this does not give us any SE 


ing his writings seriously, In some respects his tenni 
Käercher ` 


was never scholastic in any negative sense. He 
precise, and he wanted to bring light to the co 
the issues he was dealing with. 


THE HISTORICAL SETTING OF. 
MAXIMUS THE CONFESSOR 


ambitions to restore th 

under the scepter of u = 

and to reestablish the peace a nity of ed 
Den and their successes (even if not pat 
aine of responsible imperial poll Ha 
tse time of Maximus still tried KEE 
D lifetime of Maximus, the empire 


as well as an interna 
de, he power 
1S SE ue Persians and, in 


Maximus the Confessor in His Oun Time. 


of the Zoroastrians, In 615 they advanced as far as the 
Shore of the Bosporus, In the interior, two factors 
Luch the peace of the empire. Dat was the almost 
Camo tension beeen e elati ee E 
od the ecclesi political center of Constantinople. 
lan, for the first time since the victory of Christianity 
Roman Empire, was developed further, with the 
of Maxim hil, into conic wen 
State, and was seen as such by the representatives 
Church, particularly in Rome, Second, there was the 
that had developed after the Council of Chalcedon in 
the split between the Chalcedonians and the nonGhi 
some of the non-Chalcedonians were Nestorans 
ius) whose christology at 
Ahufealtes in keeping the two sides of Ghrist tog 
mere condemned at the Council of Constantinople in. 
‘Chaleedonians, ie. 


Bud 


HEIC 


Mosophysite (who taught that 
Tor), and again later when those 
themseives nevertheless in opposition to im 
Later this hostility was fully mà 
ho became the even more vi 
Vos as Bysantium's external enemy-were in fact hailed a 
1 by the Monophysite, All thee events tok 
within tbe lifetime of Maximus, Syria, 
Tine, Pensia, Egypt, and 
Vere conquered by the 
theologica and ecclesiastical activity. 
Here it is necessary to emphasize 
the two conflicts, in spite of the fact 
tial in dogma or canonical rules, reinforced, 
Cruarch and State. In order to reconcile 
and preserve the intemal peace of the 
Supported by the patriarchs of the i 
Za positions that had to be 
‘who were at that time he 
Tey fact happened to bring together 
Tod now Orthodox of the East. This had 
Sene extent already in the reign of Justi 








EE 
to Chalcedon, entered into conflict with the 
‘This conflict lasted till the end of his life and was 
by Rome, which also gave him spiritual support. 

In the preface to his famous Nordlia 6 jhe Ea 
Justinian bad written that the emperor should Suppo kooma, Eroon AGS ATA 
Kr of priesthood, and that priests should pray for. theandric energy of E» 
emperor, However, this balance in principle was never 
DEL, since the concepts of peace held by the two 
nets vere different; that of the emperor was one of 
and diplomatic harmony, and that of the Church d 
thanks to the efforts of diverse confessors, into one of agreed to pronounce 
trnal unity. Consequently, the choice of the represent (654, forbidding the of 
of priesthood” more and more became a choice between principles of "operation" in Christ, 
non-theological personal political position on one side ti both accepted this verdict. S 
reward of which being the benevolence of the imperial power, cept another situation 28 
and the more rigorous theological position of a Palestine and entered the 

t on the other, A third position —of a more "ecumenia panied by the patriarch, who died 

theology in a modern sense—had become impossibles, being spiritually exhausted. 
rigorous Orthodox theology provided the only p 
at the time, of saving for the future a truly 
tude 

Let us here recapitulate the most important events i 
time of Maximus. The emperor of his youth was 
‘who might, politically, be characterized as the most 
Hei of Jsiians policy. He Se 
(ess in his war against the Persians, He rescued the 
and pue ire, and at that time he also had 

E m the populace. The famous Holy 

‘which had been iced Se Helena in. 
Land but had been removed Pe 
E from Jerusalem by. 
vas reintroduced ito the Holy City by liu 
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(in the terms the Council of Chalcedon had used to da 


the unity of person, bypostasis, in Christ). 

The position of Rome, which kud been, 
Puephos, now also became more rigorous. Pyrrhus, 
tech condemned by Pope John IV, traveled to 


his dispute with Maximus (who ‘accompanied him), a 


there he officially rejected Monotbeletism (the 

one will in Christ) before Pope Theodore. But in 
Short while later he returned to Monotheletism and was 
strongly condemned by Theodore, 

"The policies of Constantinople, however, remained 
same during the reign of the emperor Constans, who 
lished in 647 a Typos, written by the new patriarch 
which in fact promulgated the doctrine of one will. 
reaction of Rome was very vigorous; it convened. 
(tbe Lateran Council of 649), in which Maximus was 
active, and which he himself considered to be the 
Ecumenical Council. That council con 
and circulated this decision around the Christian world, 
emperor could not do otherwise than arrest the Po 
was at that time Martin I-although be SE Kr 
doing so until 653, when, for a year, Pyrrhus 
been reintroduced at Constantinople as the patriarch 
the theological policy of the emperor, on the one side 
the papal theology, with its ecclesiastical political 
tions on the other, became separated from one another wil 
any possibility of reconciliation. The logical outeom 
te the double martyrdom of Pope Martin 


‘THE PERSONAL BIOGRAPHY OF 


So far we have only dealt with the Feel 
‘of Maximus rather obliquely. This was done 08 

it would have been false to his 
strictly personal one in the sense 


rest extent Maximus acts and appears as & 


Y his time: the legitimate historical. 
At gh the miror of he plica 





inner consisten, 

"The personal li 
situation of his time, For him, as for that time, 
more and more clearly a choice between 
554 martyrdom for the true faith a e 
tegasd him primarily as a dogmatican and a P 
to served the ecclesiastical power interests 0 
Could be to interpret falsely the symboli 
Ife Tt is in his capacity as a contemplative 

onary that be assured himself a 

Suthowtative place in the Christian conscience, Tk 
isrscteristic of his life that his enemies in ex 
politcal circles accased him of political ci 


Heresies, since his spiritual theology, 
his integrity as a thinker were so. 
accusation of beresy would have 
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of 21. He utilized his education so well that be 
Dn of the Emperor Heraclius, who invited 
become a kind of personal secretary of state. Probably. 
Zeie he already had acquired Anastasius, who 
private secretary of the empress, as a kind of personal 

He probably left the court in order to enter 
even though he still maintained good relations with the 
We cin deduce this from the many cordial letters to 
Chamberlain (the culminating point of this 
spiritually, being the famous Letter I on chari 
Gi he entered the monastery of Philippicus at Chrys 
the Asian suburb of Constantinople, Later (perhaps in 
he moved to the monastery of St. George at Cyzicus, We! 
for certain, however that he had to leave Asia 
account of the Persian invasion in about 630, We find. 
again in Africa, Le, at Carthage, in 632, after a 
when he probably visited not only Crete but also. d 

‘At Carthage he entered the monastery of Ei 
monk. The abbot was the well-known Sophronius, 


634 (as we have mentioned) became the patriarch Of Je 


salem and the fist great opponent of Monotheletisay 
in the capacity of à kind of disciple to 
Maximus entered this fight, as we have already 
Certainly, it was monastic devotion and ex 
more than considerations of a políticalecclesiastial 
that turned Maximus into an outstanding theolo 
all, he was a trothseeking thinker of a sp 
During his first period of monastic life (a 
had access to, and assimilated, a monastic tradit 
cal, ascetic, and contemplative wisdom. The inl 
Evagrius, the Origenist, although Origenism bad! 
cially condemned, was considerable in this t 
Maximus must have succeeded in integrating it i 
orthodoxy, while at the same time refuting O 
ontological and philosophical system. 
Maximus, in this process of integration, A 
‘counterpoints both the dialectical system of. 
the Arcopagite (without identifying h 
spiritual theology of the Cappadocian 


crisis" in his life, but Dom Polycarp 
Tesedictioe, has definitely shown that 


famous colleague Han 
It may be added that more recently 

scholar, Joan Miguel Garrigues, OP. 

Supplementary opinion oa the monastic inf 

màs, showing bow it was for] 

Mind against Origenis without making a 

Garrigues has formulated it ie ta 

rapiat and Gregory ol 

by Maximas within a 
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E ii of our salvation? It is precisely the active 
DEER the two natures—with their wills, according, 
ees pectivenaturerwhich forms the mystery of seas 
KSE mystery) of, in, and trough Chit 

Ue rend, to deny he duality of wills in Chris eal 
foc Maximus à misunderstanding of the very core of Christi 
or Ac action. If no one spoke about "one single energy 
Sis did, there was perhaps no need to insist explicitly 
oe he didi of wills, but when that happened, it Became 
gone to do so. Because of that, Maximus' own terminole 
Ay in the feld became more and more precise, for dogmatic 
charity 

"As I indicated above, the martyrdom of Maximus was a 
tragic aft, The imperial trial of Pope Martin took place in. 
191. The next year Martin was exiled to Cherson, where he 
ded in September of the same year. At that time Maximus 
‘wn trial was fnalized on the basis of his alleged unwilling. 
es to communicate with the patriarchal throne of Constan- 
tinople so hein tum was exiled to Bizya in Thrace. However, 
in 636, Peter, the new patriach of Constantinople, sent a 
cur Bishop by the name of Theodosius to Bays in an efort 
of reconciliation, but Maximus did not change his position, 
Once more he felt obliged to refuse obedience to the will o. 
the emperor, This happened in the monastery of St. Theodore 
at Perberis, also in Thrace, where he lived for six years 
always active through correspondence. 

In 662, Maximus was brought to Constantinople, accom 
panied by Anastasius the Apocrisarios and Anastasius the 
Monk in order to be heard by a council, which was 
Monathelite in tendency. This council condemned him 
his disciples. Their right hands and their tongues were 
of, and they were sent farther away: to Lazica on the 
(sitt short of the Black Sea. Here Maximus died in 
of the sume year. His i 
‘within a few M 





Maximus. The first among 
part and of capital importance for the 
1s his decision to join a 


‘monastic community. 
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4 se ano Tite cossos 
ctv tn. When he wrote in Ns Lt E 
aly Became alas we have only one single nature, Likewise 
D e 
ne a To cut slm. goal 
pere 
EE 
m 4 communion of intention between man and God, and. 
t he waten rim he pipi (eg) a ot 
‘Consequently, it is when Maximus discovered in the full- 
ser Salt te dg a te ten B 
as it were, that the salvation and lee SE humani] 
that which is divine, rather than in a fulfillment of what is 
feally human—that he became actively polemical. In tha. 
SH eS ly made certain things clear, but he de 
‘vehemently against the anti-Chalcedonian heresy. The 
Fri was still the monk who had already, in Bi 
by Gustin pron’ 1 ie wich cosa de tl 
Ae Sa he pos 
sta tin ‘a 
was its struggle, and consequently the martyrdom 
Ser thus the logical consequence of his 














His Evaluation of tbe 1 
Dejender of the Doctrine 


During the fist against 
asl aif be oed te Roms td 
answered: "We have not received the 
anyone. | love the Romans since we are 
nd the Greeks, because we have the 
Maximus clearly underlined that 

of faith with Rome that he 


as an, o 
And as a Christian empire. Thus, in fach, 
Anen twee an sedeli $ 
Roman, and another community 
cultural), called “Greek.” Maxi 
immediately the symbolism of this 

it as fact, the m 
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he attempted to interpret them. His opinion seems never to 
Pretest Si aos. It ves tive poids € personal, 
catholic opinion, and as catholic (in the sense of 

Christian) this opinion had also become his very 


D 
is manner of correspondence, through letters, was as 

serious as the theological ideas he usually developed in those 
leiten, Question about our personal salvation always occa. 
fed hin thinking, Hi eter were always so well prepared 
that they could be read with profit by anyone. But this did 
mõt exclude a special pastoral note, a personal appeal 

His manner of addressing the authorities was respectful 
(in the style that was characteristic of the Byzantine culture 
Nis time), but one never finds in his writings an element of 
superficial flattery. His exquisite politeness was well related 
to his serious caue, and was a part of his rigorous demand 
for an uncontested harmony between theory and practice 
‘This meant that he could also be as frank as the subject 
demanded in expressing what he understood to be the truth, 

‘The respect he wrought in his enemies is evident all 
Jop his life, When be was asked whether the emperor 
‘would agree to send an ambassador to Rome in order to 
grant A proper conciliation, he 
n GA ol him: 

10 imitate God, to hu 

Him forthe 


Maxima the Confessor in His Oum Time 


synonyms, rhetorical figures, 
loved clarity, and for that reason he always looked foe 
formulations. His definitions and 
Bet he also knew the complexities of Christian 


low bim in his play on 


E. 


are admirable, 


reflection, He often constructed his sentences like 


foxes, which have to be opened slowly and with undisturbed 
attention, to reach the precious final truth he wanted to com. 


municate to his readers. 


As a kind of summary and 
there is the Prologue to Maximus's Four Center on 
(^ collection of sentences written in the typical 
very character: 





ES 
Chari 





‘monastic style), which follows below, This is 


‘of Maximus 


istic of the kind of literature that was dear to Maximus 





which h 
wisdom 








treatises), 


hundred according 


Sibi dot set ph 
stil it does not fall short 


should be aware 
‘own thought; 
the oly f 

the mind to 


imsel wanted to promote: Christian 
a concentrated form; 


In addition to the discussion of the Acetic 
em 
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iye your best attention to each 
BT fin, be endi under 
on the contrary, for a great 
ire much erating, even Eet. 
Se Perhaps something seal for the 
Sn d Tone ot of them but this will wholly come 
qnl Vids grace to him who reads with a simple minds 
IR God, and with charity. But for him who. 
Vi (en this or any otber work whatsoever, not for 
ke ok spiritual profit but o£ ferreting out phrases 
ea rele the author, while setting up his own 
SIND duct as wiser, there will never come any profi 


of any sort” 









Maximus theology constitutes a- 
his movements and struggles, 
sistent system of theology. His th 
understood in terms of 
vant in the wbole of his. 

In this context the Trinitarian 
His theology was not one of different 

‘medieval scholastic 
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Je in the sense that He cannot move, only in the 

pri teme dece ener ME 

that aare posible to conceive of divine motion 

S ie and tv sivi. Th at ang 
merely, but it is also an expression o 

Zen s already manifested in H 

san and His subsequent acts of salvation 

"Maximus maintains the general presupposti 
Ae immobile, but he does not agree that this i 
that mation in God is only a conces 
taken place in revolt against Him. For this reason he 
the O gens, who thought that God had to create the 
Norid Because of a fall within the world of pure s 
Väina He bad created around Himself, Th 
understanding of creation-and of salvation 

en toward that which is crea 

imt a Greek negation of the possibility of movement 
the Being who is perfect, 

In this effort to find another basis for a positive 
standing of divine motion, Maximus used the Neopla 
tendency to interpret reality i terms of triadic man 
Nhich he (et free to see as indications, or adumbrat 
{Divine Reality that is above human reflection and 
tion, Neoplatonism understood creation as a fruit of 
tion from the Godhead. Although Maximus did not ad 
this as a definitive clue to the Trinitarian mystery, he wa 
tous it as a help, The mystery remains hidden, but the 
head becomes avaible to human understanding. U 
revelation, Existence does not lack traces of God's 
being, but these traces are not given as natural 
Thus, Neoplatonist triadic speculations, mediated 
Pseudo. Dionysius, helped Maximus both to refute 
and to accept motion as a category available to 
“wisdom about God." Through Trinitarian revelat 
qualiid as the Onc-n-Three and as engagin 
poses of motion because of lov, a ove for H 

ings à love that is part of His own mode of being 

When we talk about the Trinity in Maximus, 
addressing an isolated issue. Divine life is a life i 


tivity, the existential consequences of. 
{exo be eyo fat This ats indeed t 
sise tr Minima e Tii 
eii vele. Rr 
Me a ti given, in toll dependence 
D Ve. dependence on. Hit own 
eae communion. with Ve He 


nage. 


TRINITARIAN. 
MAXIMUSS 


In a masterly study of 
odore de. 


beier 
EM 
me know that the differences between the 


{Get that Maximus recognise that 
MMC 
pretation of the the 
Fo Nicaea ch 





bad made the necessary, b 
RI of Divinity, without differences of ontological 
ea be found in the three ben, (Persons) 
BEER posses the same divi 
Thos, be consubstantialiy of the Per 
Ties petsona life in the sense that the latter would bed 
the ehe Persons are more than mere modalities of a d 
‘aso (he E). But on the other side, the hypostatic di 
mon aot ect he ontological harmony between 
tions o There is a complete unity existing in thee d 
Persons. 

emeng God is represented in a sve 
specife manner by the Person of the Father, who f 
E ource of life for tbe other hypostass. For this 
Nery often we find in the Cappadocians and their 
Un between the Father and D 
Aie other Persons are there because of the Father, thel 
iple of their unity. 

Net, we ind in Maximus another influence on his 
tarian theology Tt may partiy coincide with that of the G 
docans, but it contains nevertheless certain particulari 
ments. For the Cappadocians, the hypostatic distincti 
the portrait of God in His mystery are evidently based 
the successive self-revelations of God, upon what 
‘conceded to manifest of His own being through the 
of salvation. These manifestations rect in a way tbe 
of a divine Unity, at one and the same time single and i 
fold, But this means that the apparent tri-theism of B 
corrected by the revealed mystery of the Unity of ted 
e Consequently, Trinitarian theology 
remain a negative theology, ie. a theology that 
essence non knowledge. 

"To a Gregory of Nyssa, God in Himself i 
light, or rather a luminous darkness. With this 
‘expressed that other influence, which I have indic 
and which became decisive for Maximus. t was 
influence, nourished by Neoplatonist p 
‘alert in a critical attitude to that phil 


are only 
At this point Maximus isa 
Evagrius, and Origen. 
Here Maximus quotes Psendo-Dionysius who say 
‘divinity of God is not at all, even if 


Consequently, it is to 
attribute Trinitarian theology 

ipl is always valid, but it serves 
cit character, In his combination of 
Cu knowledge of a revealed 
and Trinity, and the negative 

SE God-- Maximus tres to 
revealing activity of God, 





KIMUSS MYSTICAL THEOLOGY OF 
THE DIVINE TRINITY 


of Nazianzus wrote this in his "Theological 
don ho Sa That is why the Monad, in moving 
the beginning to the Dad, stood still at the Triad” (in o 
to find its rest there). This notion exercised a great inf 
fon Maximus. He used it as a kind of general law im 
Trinitarian theology, but also in his cosmology (even in 
refutation of Origenism). Gregory here describes a moves 
ment, divine in nature, which is not a decline or a fall (agi 
was the fall of the spiritual beings from the original diving 
Monad in Origen), but represents, on the contrary, a kindi 
perfection. God Himself is mobile. He moves toward "m 
plicity,” thereby perfecting, or fulfilling, His nature. 
‘ment presupposes a distance, and marks it (a duality), bat 
the case of the movem 
movement in which He finds His rest without losing. 
because of the presupposed duality. He expresses 
that movement His own mode of perfection. 

Of course, Gregory preserved at the same time the 
distinction between God and His creation, but Maximus 
free nevertheless to make a cosmological application of 
idea, For him this indicates a divine action in creation, 
brings the latter (through man) from the original 
be, in a movement that is naturally given, to the 
temal bliss, 

‘Twice Maximus commented upon this text of Gr 
The first time is in the Ambiguoram Liber I, and the 
is in a letter, called his Second Letter to Thomas 
Which are addressed to the abbot Thomas), where he m 
tothe same problem. 

JNE 89 to the second text, we can observe that 
precisely underlines the aspect of perfection, Foe 
p pect of per 
ists and the older Neoplatonists, the Monad (the: 
em. yas the perfect primary Principle. For Mas 
Contrary, it was precisely in the Triad that. 
ont 









of God, it is at the same time ay 





circle, the dynamics of a divine 
Being who makes personal. Ke 
Maximus writes: ". .. the Monad moves in virtue of 

richness, in order that the Divinity should not be poor, reduced. 
as it would be, in a Jewish manner, to the limitations of one 
single eol "The Triad marks the limit 
in virtue of its perfection, ir 

in being perfect pre ee exe eo 

ity 
of 


the perfection of a lis 


being, who escapes at the same time both the unici 

person, the duality of matter, and the multiplicity S 
This alone is God, who thus becomes. in His 
unicity without becoming dual, and who realizes His. 

in the Trinity. 


to the mystery of the divine Trinity, which 

same time that the later is truly mystical and n 

ble for a created being. He says that in God.” 

of His being and the mode of His existence” manifest 
selves simultaneously and in combination, The Tri 
mystery, thus, is simply this joint manifestation, to 

divine essence and existence, They are also two. 

life for created beings, but for men they cannot coi 
except in deification, on account of the 

between the unity of nature and the 
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i hyparxeos). Fr. Sherwood (and before 

cg Gea E Ge studied the history of this 
istincti j shown that Maximus inherited it in a 
io M s the Cappadocians, and to some extent 


imi form x 
s of Byzantium. It was also shown that Maximus 
developed the distinction in a rather personal and precise 


sformed it into an effective instrument in order 
re Eeër of intricate theological problems.” Fr. Alain 
Riou, O.P., has presented us with the anthropological and 
soteriological scheme of the same distinction. Thus we know 
fairly well the value of the distinction for Maximus. In his 
Trinitarian theology, it allows him to express formally the 
mystery of the Monad/Triad without pretending in any way 
to give a rational clue to it. This mystery never consists in 
that distinction itself, but as we have seen, in the manner of 
identity operative beyond it. , 
Maximus himself only said? that God is Monad accord- 
ing to the principle of His essence (another way of express- 
ing the belief that His ontological unity is not affected by the: 
fact that He is hypostatically Three-in-One), and that He is 
Triad according to His mode of existence (which means that 
the three hypostases are more than just modalities, since they 
truly constitute the personal life of God).”° 
In the second text (which is in the second part of 
Interpretation of the Lord's Prayer) he makes it cle 
that all the Persons of the Holy Trinity exist essentially ( o 
only accidentally), and that the Name of the Father is the 
unique Son, and the Reign of the Father is the Holy Spi 
God the Father is the Father of someone who carries 
Name, and He is King, ruling in the Spirit." Thus God 
in a manner that defines at the same time His true eS 
Maximus expresses this a little later in the same text (a 
a somewhat subordinating way) saying that God is ' Zu 


TP, Sherwood, The Earlier Ambigua of St. Maximus the Confesso 
1955, pp. 155-168. E. 
BSee A. Riou, Le monde et l'Eglise selon Maxime le Confesseum 
1973, p. 84. - 

9Mystagogia, ch. 23. 
10See here Garrigues, op. cit., p. 173. 
DC, Riou, op. cit, p. 223. 
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Mind which exists essentially without any cause of 
and who has begotten the unique Word [Logos 
without a special principle of being De He is Hi 
own principle of being], and is the source of the unique 
which exists essentially in an eternal manner as Holy Spi 
[ie. having in Himself His proper Del" ege 

A serious guestion, however, is still to be considered: In 
all of Maximus's formulations, are we really confronted with 
the mystical Trinity, or perhaps rather with the economic p 
Trinity, ie. the Trinity seen through the history of 3 





salvation? For when he introduces a distinction such as that i 
between essence and existence, Maximus seems to attempt D 
an understanding of the divine mystery, even though he does i 
not in fact speak about revelation, which is available only ` 
through the history of salvation. We must reply that it is 
Maximus's conviction that we do not know in any way what- 
soever without revelation whether God is Monad or Triad, GC 
and it is on the basis of only that revelation that he feels free : 
to make the distinction. But the distinction itself covers a 
true mystery, the mystery of the proper manner of being 
divine. Because of that mystery Maximus is able to establish 
a combination of positive and negative theology precisely at 
the point of the distinction. After having established this 
cision, he may advance in two different directions, mi 
exclusive in principle, but nevertheless related: towari : 
Mystery beyond words and toward a Trinitarian theology of 
the history o£ salvation (in Greek terminology, a theolo; 
"economy"). i 



















THE "ECONOMIC" TRINITY IN 


First of all we must, once more, look at the Ii 
the two forms of Trinitarian theology. I quol 
Fr. Garrigues: “God is charity. What is ii 
mus is to show that Charity (as a divine | 
Trinitarian life transcends hypostaticall 
of divine nature, and that it is this Trin 

12See Riou, op. cit, p. 228 f. bg 





MAN AND THREE 


40 Tbe Trinitarian Dimension. 


for a scheme of C 
resents the point of departure fo 
Ii God is personally involved, since the Son finally aca Deier by notion, and. 
mb Ood Bring io erence eet 
ally to die in that nature" The German scholar Wel 11,7154 give way to the third 
Arai! sdenines the sume idea: "Maximus always mystical knowledge of 
VOS e inamation as an activity of the Trinity perspective of economy 
ole" E Vries: 
iser between teologia (the Trinitarian: - 
ae dispensatio, culminating in the Incarnation and the Holy Spirit before all 
Hi fy upheld by Maximus: But at the same time be rough proper consent (the 
DL, o that a correspondence is established, T Council, contented to bring 
Ad catal: remains a person of the Holy Trinity ner to the proper knowledge 
Zong EE "He persons, in whom d Second One through 
As ue the nique Divinity can by him be transposed incarates in Himself the way 
Sat hesitation to the christological sphere: "th th Third One tough cooperat 
déck, im which is, and which are the Christ fact, the Wisdom (gnosis, 
teid 4 Father, and of the Son, and of the 
"Thus for Maximus the history of salvation, the "eng 
is never a revelation distanced from the Trinitarian life 
the Godhead It represents the divine Trinitarian life in 
destiny of creation, and this not only on account of the Dee 
bat forthe perfection of creation through Man, a man Ew i A 
is always the corresponding Thou, the "iconic" bam tery of out salvation. He is there 
God. The economic Trinity is the mystery that presents LEE 
for imitation in human life. For Maximus it is never pue e 
question of imitating Christ the Incarnate. We are alg oec cf the Holy Spidi is fodas 
to imitate the Pather, who offers he Son and Himself ia fullness of the Son, not in that 
and thus to imitate the Trinity as a whole. 
“This Trinitarian aspect of the economy of sah 
be illustrated by a closer study of two different 
fist of these is taken from Maximus Questions à TI 
a part of his answer to Question 60. Here. 
EE 
RU i õu tra 
MUERE 
inter i Tasso der Mi e cale 
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of theologia, Le. the true knowledge of God, and 
A cat fst text, Maximus begins by proposing that 

Ener, nn, teabe 

el, A tren which asi wem Ho 

til and the economic perspectives. He 

A the Son in Himself shows, or reveals, the other 

Persons, But how? 





Since the entire Father and the entire Hi 
essentially and perfectly with the entire Son 
His incarnation, without being themselves inc 











Shit cooperated, te Incarnation, With the 
Het peated i ive the Word remained 





in lt essence by the Father and the Spit 


We notice here once more how the ‘Trinitarian di 
ot salvation in Christ is for Maximus most intimately 
to mystical theology, It is certainly only throu 
that one can understand the essential secret of the act ofi 
vation, but evel s content, is made a reli 
same time on both the "historica" and on the mya 
‘To finish this sectio, we should refer to Maximus 
icusted distinction between Providence and [id gmat 
distinction is closely connected with his we ol 
terminology, and consequently is also tied to his 
the Origenist myth of a prehistorial fall among. 
beings and a consequent second creation, Tor. 
person like Evagrius, "judgment" signifies the 
Of the existence established through tbe second. 
“providence” means for him the divine 
original Monad of spiritual beings. 
On one occasion Maximus made a triadic 


ee 
rh LL re sont E 


oly Spirit were 
even in 
nated, 
t the Father Imagined in His benevolence, and the 
who. 
n pone. 
on of His own mind and His own life, comprehensible 

alone, while 
at the ame time He ellected, out of love for man 
(philanibropia) the hypostatic union with the fekt 


“cope what bem 
Cat. fe Decomet 
rer dee tds 
Mer 
DN the Monad 


‘ty of Divine Council, while Providence i 


tothe hypostatic union of the natures in 
‘vent to the sufferings of Christ Incamate. ` 


Qui, Be 
Toit being “moral 
Maximus establishes a d w 
ëch: 
TE world 
trom the one we know as the sel 
Person of the Trinity became incarnate, 


ie 


which 


dis His proper being and 
Trinitarian revelation opens A 

nd of creation, where 

‘us, Mt ia to this latter aspect that we 
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light of the face of the Lord, which for the 
Po ah ofS aa bls longs 1o the spe 
spats suay sepa, Lo the blessed and 
ct essence beyond tbe we 
an Dich all 
EE tace whatsoever © be 
foin. rise who e 
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Ser tira e se time Unity and Trinity, foe 
fs not ong t e naue of the created order 
amni he Une, orca he Infinite be ee 
EE 





Bice at vik + See e ge diction SE 
Boa du ive RE 
"The catapbatic mode De. the mode of positive’ theology] 
yt aia taker EN 
Fudge tal we ice 

Certain details in this quotation are important. First of 
Tte ests bere (ie Poets Dean ca 
ee 
E LS EE 
Ee 
tevelation included in, or behind, historical revelation; and 
finally, the level of nonrevelation, which is the level of the 
Mystery proper. Second, what is hidden is the manner of 


theology without revel Beat, 
teles to Providence and Jo TT 
i ee and Judgment as well as to the specie 


es not exclude some kind of manifesta 


EE 
EZ 
KC 


motn (Kine), ond 

to their cosmology of two 

into its orthodox antithesis; becom 
E 

find His perfect rest (as Gregory indicates), ai 
motion i$ not only Monad but also Trad, i 


His creation is not caused by à mol 
bot rather that there is a kind of & 
Trinitarian life of God the Creator. The 
fact we already have in creation a sort of 
the Trinity, although this er be 
the mystery of God's essential life. 

Let us now turn our attention to ye 
of Maximus, the Questions 10 
Maximus seems to speak after all in 
theology: 
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‘Trinitarian theology. For 

2s information through 
de Bani nothing ele than the naked 
(e nal Cause and of two of His 
dett ok e combining this information with that 
Zeite arrive at a wisdom that makes ug. 


iG id i s Sherwood has shown, a 


cer- Providers 
Mee of an Origenst triad (Mala 
Fe tee os E 
Bel going back to Neoplatonst sources. OF those 
TP Maimu, kes an "adunibaton" of the Trinity, whe 
Merve as an image of what God is in relation to Hii 
doo. Tho, in tum, ín some way relect what He KR 
Hel, gh viti any ee 
ich He is Unity and Trinity a the same time 
d itis not unlikely that we should also find 
such an adumbration in man as created in the image of God: 


THE TRINITY AND THE CONSTITUTION OF MAN 


Mere we most start with another triad, which is sri 
anthropological in character: Being Well-being -Erer btinge 
Jt i related to the classical distinction in some of the earlier 
Fathers between image and likeness (Go. 1:26) in thé 
dente that “Being” and "Everbeing” refer to the image 
God in man, while "Wellbeing" (which is included also 
"Ererbeing? in the blessed and perfect state of man) 

to the likeness of God in man, Now, this very distinction $ 


mt without a relationship o Tentaian D 
us tays in he án pace Hat Cod ncn aed he 


Being io the matore ma as m sage (odan) ok 
tod He communicates Ha Goode sid HO Wisdom 
PER LL S 
Ke 


ood “Everbeing” is another 
pers 

i» man between divine image and 
queni, one could expect to fnd in, 
manas an image of God, destined 
Soother “adumbration.” In fact, we do. 
Maximus does not develop it in detail. 

In his Ambigua, no. 7, he states hat 

sod the spirit of man have to be confor 
types: the Great Mind, Logos, and. 

4 Ambigua, ho, 10, be confirms that th 
soul constitutes an image of the 

sho that its simplicity and amity reflect 
that the goodness in the 
tues reflects the divine 
sion of man from all 
of unification. It is not dificult to 

three basic human activities, reference 
of the divine Trinity. The Father. 

the Son is the manifestation of the go 
Spirit isthe power of unification. 
ties here to the Trinitarian/ 
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| But, and this is important, they 
mmc 
have seen tat for Maximus the 
ja ate furta is dangerous to Gy 1 
expl vt or develop it jm a Em ims At i: 
i ondamen, and it can be applied generally 
E 
SU is phases and perspectives. 
Sein inis P seven hough from a suat 
wn i general philosophi 
Aut OE bout a manner of "seeing" and contemplating 
Ka every human contemplatio. Tt is precisely bae 
M he ely preserves the limits of human contemplatio 
Ee divine Trinitarian mystery that he opens i 
BF Uie tus, through his own experience and formulations 
Slowly relced upon. He invites us to share with him Më 
‘Trimaran vision of cosmic and human life, Our respa 
tan only be one of rellection upon our own experience andi 
fh aniwer characterized by a living dialogue with the pal 
"At à kind of summary, I would like to refer to a text 
Maximas that is of quic a different character, and which 
denis with the Trinitarian mystery in a liturgical context 
text is from his commentary on the Divine Liturg 
Afyuagogio, and it describes the attitude of a true Ch 
in liturgy to the Mystery of the divine Trinity. 


"The soul, from this moment, is as simple and un- 
divided s possible trough doctrine, having compre 
hended in tue knowledge [guon] the, defining! 
quite [logoi] of the things sensible and indivisi 
le, The word now brings it towards luminous theol= 
ay, Haing ase through all things, an iveligence 


to that of the angels a ! 
is possible, and hm 
amount of Wis 3 


distance that is there: Unity 
Led of nature, Le, of be 


oppos 

do not own this 

there ne i ei 
Holy Trinity of tbe hypostases 
confused unity of mature and € 


ciple (logor] and the Holy Ur 
rotas cd de iE 
is posti manner of 





Soteriology is the doctrine « 
however, soteriology in its 
conceived only as that aspecto 
Heaton fram s ilias 
mystery) of man's perfection 
bei, E 
cosmos, Yet, the stating t 
an actual state of deficiency, All this 
preliminary remarks, 
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we know from the Biblical portrait of Christ) —Himself 


agn mm Medis tut ja a Cheistian theological uni- 
verse (such as that of Maximus) we should pe. "E 
later phenomenon, every man, and every period ini 
ike is situated somewhere within a soteriological dimension” 
E 4 by the mutual relations between the three poles, Asa 
matter of fact, it is this field of tension that constitutes the 
soteriological dimension; ít becomes possible to analyze the 
place of every phenomenon in context evaluating its pos- 
tion in relation to the differ soteriological poles. 
This leads logically t outline of this chapter, First of 
all, we shall observe Maximus's pL of oe? 
ion “a,” ke, his analysis of need for salvation, A 
NL sane way we must Observe his manner of describing 
situation “b,” ie, his vision of achieved salvation. Finally, wea 
shall study his portrait of the Savior and what he has to say 
about the divine instruments used to fulfill salvation, the 
moment “c” The subject is in many ways the most central of 
all the dimensions in Maximus's theology. : 
To Maximus it is what we might call the theandric Ge? 
the divine/human) mystery that is the supreme divine instr 
ment of salvation. But we must ask in what way this theandrie 
mystery is instrumental in our salvation. By the very combina- 
tion of the divine and the human natures through Get: 
ärer io Chat Os through a kind of cooperal 
the natural forces included in them? And in the 
case, which is the decisive motor of this cooperation 
nonanonoenetgetic theology like that of Maximus? 
Acconding to Fr, Gasrigues (in his dissertation on the com 
e da Maximus and in an arie in Istina, 1974) 
interpretation imus from a more Ori ni 
Eastern Orthodox point of view, and of 2 supposedly md 








































represents a very interesti 
race to be found ia Me taal 
says, is this supernatural divine 
logical way, constitutes the new 
being saved, Charity is fot M 
for its perfection lies in the 
even ín dying for them. el 

However, Fr. Garrígues 
existence of thís non-natural 
inclined to believe that it is the 
reciprocity between God and 
soteriology} 

Let me quote a text that 
We find it in the Ambigua, no, 


























et MAN AND THE COSMO 
iori initiative of grace in the economy of the 
Soi. Ge as an explanation, For Maximus the Ge 
is not at all the problem of the initiative. God's inii 
in the economy of salvation is never contested, It 
reciprocity between God and man that constitutes the very: 
basis of this initiative, The text describes a double movement 
that expresses this reciprocity (of what we might call i 
-tropological kind) in action, ] 
eent ene of this text is that by divine 
(eternal) condescension there exists "from the beginning a 
reciprocity of natures between God and man. For this reason 
we are allowed to say that man is created in the image of 
God. This reciprocity, however, should express itself in action, 
"Therefore, we also say that man is created toward the like. 
ness of God, Likeness manifests itself on the tropological 
level (“moral,” if we like, though in the widest possible 
sense), Le, as the manner of existence on the basis of the 
principle of nature, (This is the famous distinction between 
"principle of nature,” logos physeos, and "manner of existe 
ence,” topos hyparxeos, a distinction analyzed historically 
and in Maximus at length by Felix Heinzer in his dissertation 
Gottes Sohn als Mensch, Freiburg 1980.) 

God, too, has his “manner of existence,” On the inner 
Trinitarian level, it expresses itself in an eternal movement 
from Unity through Duality to Trinity, In regard to man it 
expresses itself (soteriologically) on the basis of the reciprocity 
of the Incarnation, i.e, God moves tropologically toward man 
in incarnating Himself, Man in turn, who had been tropo- 
logically made passive and turned in a false direction, moves 

toward God, activated by the divine movement, and thus 
divinizing himself. 
One may ask whether the question of habitus is e 
really actualized in this system of thinking, The effe 
instrument of salvation is rather the activation of recip 
on the human side, as effected by the Incarnation which 
r the manifestation of the divine charity 
pomere m man related to the likeness of God for whic 


Charity is not only a divine quality, but a di 


Et. 
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destiny, based on the ontolog 
lished in creating man in His im: 
say that charity alone is the truly 
since it is already a rm 

After these two preliminary | 
ent elements of our outline, Es 
description of that situation 


tion "alt, 
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Here we must begin with a very | 
Incarnation of the Dee condo 0 
or motivated only by the fall and 
vis-à-vis God, by what we have 
reciprocity, Maximus shows very 
would have taken place even 
understanding Maximus places 
tion in the ancient Church that n 
Irenaeus of Lyon (ie 190 
man is not created perfect, so 
of human peret is called. 
his likeness to God to the point o 
as image of God, Likeness is th 
in Maximus, as we have seen) 
bility because of man's n 
But in spite of that, 
one of lack of perfection, 
describes this in several 
his description of man in 
Liber Asceticus is given 


a novice and an old 
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sic opens up the whole soter 
i be ly ic of the mona 

E de monastery 33 place o 
Since Mais en Peja to describe the situation of man 
ise de. HE aye “Listen, man, made by God 
in sed of tet lac in Paradise, transgressed th 


d was made subject to corruption andi 


Vi that the simple disobedience to the 
D is designated as the cause of mani 
D Ja tis text Maximus docs not explain the nature o 
Set, KL about which sufficient knowledge is pres 
H even i a lite later he becomes more precise a 


another detail attracts our interest; man’s late 
el ao a nable one, and the allí not nj 
plaate gen once for all, for it grows sucesivelf 
TUAE! he old pan continues: “Then, though governed e 
DT generation by the various ways of God 
EE yet he continued to male progress in evil." And 
here he addi the two more precise statements: *; . . and Wi 
{ed on, by his various Sak passions [a kind of antithesis 
ES fo despair of life.” In bet 
"Words, man succesively develops the techniques of sin andi 
tes ia morai dap. Th eh 
Tan acide he ena lg o e abe 
Ge 
Ín Ns Leer 2, Maximus includes in Ns description a 
Ain zot ol aa element of denooology bat also indices 
gerdbolog caue ot the Lll of man: the destructive re 
Aii of his bah en for himself (Bi 
lin, ph) at et of is le ae 
Zeg be à c off om. ; 
SC |. and divisions appear in 
De active agent here, however, is the Devil, the 
rider ad apice ef all We scious rector oF 
though whic man tries to fd pare and soil pain Ye 
Kee withthe Ev One. 
Maximus establishes a kd of coselogy in he 
Ot ets toi Par: Go 10, s124. oma D P. 






the concupiscible, or 
Sensua! self-love; and the irasi 
fenerted into hatred against one's t 
(On the basis of these two text 
marze the essential elements of. 
evil, Tbe cause of sin is the D 
h the free will of m 


to human nature, to ma? a 
image of God, but man uses it fo | 
classical idea is linked with 


tendency: cvil is à completely 
point Maximus expresses 

dose to Pseudo-Dionysius the 
Prologue to Questions 10 T] 
pot now, and will never have a | 























58 
introduced by God Himself into the life of 

Ge a it ai purgative power. According to 
this dialectic, man always seeks to find pleasure and avoid 
pain, an attempt in which he will never succeed, and which 
is in fact the direct cause of his despair. This constitutes man's 
destructive development in evil, as is characteristic of Maxi- 
mus's understanding of sin. Sin is never for him a. fixed state, 
but a movement against nature that deteriorates, in the same - 
way as a human life lived in accordance with nature would 
be a good movement toward the final goal of human life, 
which is deification. 
Let us once more return to the prologue of Questions to 
Thalassius and read part of its summary on the matter: 


Thus, the immense and innumerable host of passions 
invades men's life, Their life becomes in this way 
deplorable. For the human beings honor the very 
cause of the destruction of their existence and pursue 
themselves, without knowing it, the cause of their 
corruption. The unity of human nature falls into a 
thousand pieces, and human beings, like beasts, devour 
their own nature. In fact, in trying to obtain pleasure 
and avoid pain, instigated by his self-love, man invents 
multiple and innumerable forms of corrupted passions. 
If, for example, on account of pleasure, one cultivates 
self-love, one awakes in oneself gluttony, pride, vanity, 
self-conceit, avarice, greed, tyranny, arrogance, ostenta- 
tion, cruelty, fury, a sense of superiority, obstinacy, 
contempt for others, indignity, licentiousness, pro- 
digality, debauchery, frivolity, vaunting, slackness, in- 

sult, offence, prolixity, chatting, obscenity, and all other 

ma S ee if self-love is hit by pain, this 

wrath, envy, hate, hostility, revenge, ` 

offence, slander, calumny, gloominess, m4 of Se 

discomfi D ort, false accusation of the divine Providence, 

indifference, dispiritedness, despondency pusillanimity, 

lamentation, melancholy, bitterness jealousy, and all — 

the other vices that are due to lack of pleasure, The - 

mixture of pleasure and pain causes wil Se 
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is what some call the synt 
elements of evil—and gives | 
cunning, dissimulation, flattery, 
other devices belonging to this 


Thus in Maximus a whole hi 
itself within this dialectic, either—as 
Quaest. ad Thal.—in the form of a 
or (more often) in the form 
Evagrian) catalogue of eight capit 
gluttony and fornication and ending wi 
The point here is, however, that the i 
which in the first place is due to his ra 
gages itself successively in a false search 
irresistibly ending up in a despair 
dead end of evil, and thus the 
acceptance of the saving act of God 

This fact undoubtedly represent 
sion of our miserable situation. All t 
life contains this dimension and c 
vision of a truly good and natural 
ties of man are utilized for his 
the final goal of his life appears in th 
or divinization (theosis) by grace, oi 
constitution as created in the ima 
our attention to that vision. 


Maximus shows some 
look in vain in his writi 
Perfect life of Adam befo 
seem to have believed | 
striking contrast to Ji 
many ways followed. 
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Maximus sometimes seems to think in terms of an identiti 


between beginning and end, but in general he does not 

Personally, I am inclined to think that for Maximus it 
was precisely the necessity of avoiding this danger (basically 
üll an identification of beginning and end) that caused him 
to be cautious in describing a too perfect original state of 
man. He may in principle pay tribute to the state of Adam 


before the fall, but he does not—as we have seen—give the 
kõhe that be teat it had been pat into practice E 
Tepe EES 
SE ANE 
times. The tribute he pays aims more at underlining the uns 
‘opened before man. These may be. 
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Brough asceticism from his fatal 
‘elation that is due to he second a 
fe regains the divine likeness ( 

O Maximus is notat ll so straight 
certain. similarities, between Hi e 
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Chapter: an interpretation of 
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ine that process. Maximus also states that the 
eg hadas of Christ in the Christian may be 
FF lopment of the likeness, This develop- 
interpreted as a development of fone 
ment is seen as a kind of imitation of God, a manifestation 
of the divine virtues, as in a mirror, and in general as a moral 4 
activity of man. These are all similarities in relation to 
Diadochus, but they are marginal. . 
For what concerns Maximus most of all is the central 
fact that I have already indicated: the reciprocity between 
God and man. On the ontological level this reciprocity is 
one between an archetype and its image. It should become 
manifest on the existential level through a double movement: 
God's movement toward man in the Incarnation (or in 
different incarnations or embodiments) and man's movement 
toward God in the imitative process of deification, Likeness, 
for Maximus, is to be found on the existential level, as we 
have seen several times, Man is created with a free power 
of determination, which has to be used freely for his well- 
being for an existence of good quality that is more than an 
ontological status, not because that status lacks something 
ontolopically speaking, but because—as in all beings (all 
substances)—it should be worked out in existence, and this 
existence should reflect the reciprocity between God and 
man, i.e. a likeness. In the sense of divinization, this likeness 
certainly contains a supernatural aspect, but this aspect is 
hardly a precondition, being rather an effect. 

Now, let us turn to the second vision I have indicated: 
the perfect liturgy, The reciprocity between God and man for 
Maximus implies a natural capacity, and even will, to move 
in the direction of the other. This movement does not mingle 
Ss natures, but manifests, through existential riso 

eir reciprocity. In the case of God this results in Christ the 
Logos, in what we might call a hypostatic theandricity, which. 
in the last instance in the case of man permits him to move, ` 
as it were, beyond himself, This "beyond" means not onl) 
beyond the natural, but also beyond the existential. At that 
last point Maximus refers to mysticism proper. 

M gd at the frontier of nature and € 
some comments in the first of. 
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heological and Economic Centuries, 
Fuit of the last three cosmic days. 


He who in a divine way has fulfilled 
through the works and thoughts that 
and himself with God has completed 
[here a reference to the completion of C 
work in six days is implied, and to the | 
He created was "good"; here it is also 
that this completion on the part of man m 
he has exercised ascetic practices, rational c 
tion of things and has even cultivated | 
theology], he has passed in his mind all. 
which is subject to nature and time. 
ported to the mystical contemplation 0) 
ages and in an unknowable way he makes 
mind, in abandoning and s 
[As I have said, we are here beyon: 
the existential.] And he who is made 
eighth day is risen from the dead—I 
comes after God: sensible and ink 
words, and thoughts—and he lives the 
God, who alone is called and is the Li 


We may ask whether this vision. 
does not presuppose both a strictly rad 
image and likeness and a whole 
Brace. Personally, I do not think | 
cighth day lies even beyond the | 
it were, in the naked reciproci 
mystery is also beyond any habitu: 
Preoccupied with a habitual per: 
mystery of reciprocity as such. 

This reciprocity leaves us ) 
9r void, between the Uncreat 
latter represented in man). 
tionally, and in that m 


We There remains for him only the 
Wen where, however, he is 

SEN nation. Yet, divinization should-at other 
BECK out simultaneously on the level of 
gh in incamation of divine virtues in the virtues al 


This dii kud vs diy to eim ont 
Marien Wiat is his genuine doctrine d deification AN 
ind aspect of is vision "B" as I have indicated! it? Let mee 
fallow one posible way of exposition. 1 

In this doctrine Maximus is indvenced by 

iis the Areopa gite and by others among bis pies 
Heer consists in the way in which he ome 

ine incamation and divination. The doctrinal basis of tbe 

eifcation of man i to be found in the hypostatie ( 

ity of the two natures in Christ, the consequence 

iy defation n virtue of the activated relationship between 

the buman and the divine, This consequence does not follow. 

E though, but depends cn the explicit will 6 

God in cretion that man shoul participate in the diving 

mature, It is for this reason (and not exclusively because Of 

man’s ll) that the hypostatic union between human, 

tnd the divine Logos takes place. Yet, it is characteristic 

Aeifetion/diinzation acveling te Maximus that KR 

feel und he pein conditons of this Hypa 

(as it was defined by the Council of and 

explicate); it i rein in perfect coberence but 

any change ot violation of the nature. 


wie place in him, an d 
DS Lett which. reveals 
Dee of God asd the 
rough this revelation man 
JE o the mystical void, filled 


arcis of the extent 
Dec natur a 
at not necessarily a supernaturali 
De the va 
“roan, angle 

And tha is, of course, the final 
oleh in Naim, hy Ba 
Deet and dig 
She caine agent ot Ae at OR 


Christology 
chapter of its own, 


ane and complete 
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cie instrument of sation, d which—at least 
EE 
la e diferent aspects are cumple 
Se, D no excusive place, The 
E 
E 
dE th, we must always remember 
dnd melon sto be understood in terms of the doctrine! 
Kos This means tht ination does not oolp im 
Gils becoming fesh, generally speaking, but Gods becom 
SE with man in Che 
A od and ke man, fy united but without dees 
kon n otber words incarnation is always understood By 
ho aspec of reciprocity. The act of salvation 
Maad in Iis way is nota onended act 30 tat God a 
{tere "orci" Ha salvation on man, Nor is it a divided 
ta at Chi as man reconciles God the wrathfal Fate 
i the predominant Western tradition, but coopera 
n act of reciprocity, a concerted ad, sad it has tole 
ig nh way (cor eon he Tota 
In tr perspective, then, s number of diferent aspects 
n dete vl penton od duce e£ them e 
Saus the ssec aspect, and the gnostic aped, 
ee x option is expressed a m pa 
be taggly 24 Tete Maxis wees: 


1, as He has sid [referring to 2 Co. 8:9], God isthe 
or one im maling Himal poor in condescension 
us, in accepting for Himself in compassion the 
auferngs of the others, and in sullering mpstially 
out of goodness until the end of time according to the 
measure of suffering of everyone, even more obvionil. 
wil he become God, who, imititing the divine 
Anropy, cures tough Himself ma divine 
the slings of the sei. and vho monies 
is attitude the same power is Cod, in the 
Of the providence of salvation? ` ` 
EC 
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lation in the strict sense, but to a € 

e for those who fa 
so Soe the aspect Maximus 
Te Sling philanthropy te: 
ore cian the liberates hinm fram 
Eeer 
Tere, manifest on the human level d 
VE marks a divine wiry over 
icce man in his own egoisme BY 
Pole this scheme is 
Zei into Him, we are Mé 
tt of positive reciprocity, which H 
‘hich salvation takes place, 

Toe arcetical aspect appears, for 
Lier dicens (chapters 109) 
rli to the novice how Christ 
Teng Hs E 
däin. 

To begin with I quote from 


Now then, as the devil knew 1 
things by which. na 
food, money, and 

that be endi men down to he | 
with these same three he 

Bat Our Lord, becom 
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ve agit e per He fought uk by 


kee 
Eine er 


Walen adds in chapter 1c 


‘rs th was the Lord's purpose, hat a man Hi 
Dr eer ul dea for eur ake, keeping the 
inen d e iot e den Me a 
ber d t ach drom him by fnis 
kas whom he. egged on, te Scribes sl 
Mi 


Ws thus through Ala aset obedience to the double 
ek al charity that Christ overcomes the Devil, H 
the and gives us the salvi model of Mis ien 

"The gari siet. finally, can be found in the 
to Thai, 9 Mete one ves immediately Ut U 
url dimension is abo brought to the fore, fot the 
article of God, according to Maximus, i given fo fM 
ty vo graco. Tis knowles, though, i Ned in anaa 
Ny aceticum leading to the impasuvity Gala) d all 
‘ies, ad in We natural contemplation of the ideas or 
il o all create things, of their Zogo, This i to My 
NI heology proper-open to man in Seilen 

t of contemplation in negative (apo 

on the bah of positive contemplation. In this text 
describes what Christ does for man in this regard: 


a oln uniting Himself with every man, in a 
keck, alg, God awakes in man the 
at aron Ve eges o hit 

dw? samy 


Here we are confronted with the truly. 
TEA us ent 


TOW . 
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ein of God manifested | 
serio ol eel 
the reciprocity between God and 
‘Nolo kass, The basis hat mami 
ZE is à kind of lack of li 
D admirably, and also inan. 


man could not know his 

js He bus ied know M 
Le In this wa 

ERU 

Te did vot know the end through 


And later be adds: 


Atter the transgression [of 
e explain the end by 
be beginning by the end" 


Tho in obviously a very central 
dimension in. Maximas, With lb 
and end are identical, even 

s Es and b GAS 
diately to man, and this it 
we Dei Rot ray 
theamdris dimension, To this 

seat in the next chapter, 


‘The term “theandtic™ needs 
have used it already but only in an 
in itself a very constructive inno 
Ts presupposition is christologieal, 
te lord) unique and pew relationship i 
in Jesus Christ as being both fully bu 
God and man as for the | 
creation, not separat 


set in full harmony, One 

‘ions of the term "theandric" could. 
after the definitions of the Council of Ch 
‘stheandric in Christ is also defined 


E 


dien tt uem Chan A 
behind the term is of the utmost. 
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" in an orthodox and Ch 
din sol ring to koh the divine and te 
don in Christ and not to a mixture of the two. This ig 
eere e 
fü nau enee 
enen of communion between the two 1 
x, items ta een Eer 
LE the active communion of the two energies: D 
A crn s tat the tem Test becomes RES 
ERC, o th dirineharam reciprocity in ec 
Aie gool of Geen is precisely to make possible 
Zeen energies, which alone can Bring ill 
feng the divination that isthe final goal of human 
ut lot cay this, for divinization is in fact also the goal OE 
Gad Hinsell having created in man a model corresponding 
T Himself, d we saw in the last chapter, : 
"Thus in the chapter 5 of the Ambigna Maximus 
About "the ineffable mode of mutual adhesion, * which in be 
Moon of salvation is based on the mystery of the h 
ion. Maximus dares to cll this mystery "identity; Ae 
Which can easily be misunderstood i£ separated from its one 
text: Consequently, it should be translated—as von Balt 


n 


has suggested-in a more cautious manner, as by adding 
muhud preservation.” This "identity" implies precisely 


its unified components preserve and develop their own 


"The heard dimension is thus for am 
Uo cree oe 
oe CIE 

EE 
teen in a cosmic, universal, and soteriological persped 


‘he Theandie Dimension 


MAN'S MICROCOSMIC: 
ANTICIPATORY SIGN OF 


Maximus regards the created consti 
ontological preparation for the eschai 
thesndrsm. 

Moss task is a real mission in the we 
sppe 2 theandlc scheme for its complete 
D impel Maximus to the idea afim 
fom: (a) his understanding of the relati 
echten: (b) his christological 
cud cosmos; and (c) the influence of the G 
Fathers, wbo had already made use of this idea in. 
seve. Furthermore, at this point a decisive. 
sho be seen in Nemesius of Eme? 
lt Nerei te des of man a 
inked to a divine tark of unifying t 
os poles of the world. Iti not only 
hich rien the world that man is a 
through an act of mediation, God has 


med 

lary position in order to carry out. 
that the things of the world are rei 
him actually with a vocation to 

20d their final goal. He should 
aatal creatures with immortal 
entation beings, etc In this 


a World in mi 


, and for 
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n 
e his peta master and friend), that 
Tirene sos be cone 
E 
ops in chapter 
TEAM EIE 
Tale pepe to tat of man ss mica, EE 
E E parallel. A the word contis vile 
ZE things, Ukewse man consists of body and sos 
And Ms qual constitution in both cases is reflected moluslly 
Andi de tat te intelligible things o£ the world reps 
ah Ve sol, as the soul in man represents the intelligible 
Ouod the sensible things of the world are the type of 
inp tus the body i8 the type of the sensible thing 
Rs theres only one man, constituted through body and soul 
fied together a5 a unity of the same nature, so likewise ii 
there oniy one world, constituted by its diferent elements 
"This analogy between man and the universe, however, i$ 
not only a statie fact. The duality should be transformed into 
iy, unthrestened by dissolution. This task of unification 
attributed to man as microcosm and mediator, though this 


task i refused by man as a sinner, who lets himself 
fon the world (especially in its sensible clement) rather thas 
mastering it. Thus, only through God's Incarnation in Cheist 


fan this ak or active mediation take place. Thereby it Be 
tones fuly theandric task. The Incamstion, which waa 
foreseen sth perfection and flent of te fall tsk 


of God's final intent 

sess often speaks of a threefold embodiment, 
adel incanation, For this reason, Alain We 
EE tem incarnation and admirably a 
leen 


Tie inaration of the Logos in the logol of 
‘Rip ote tne of BERE n 
the four elements, when the Spirit of God. 


mates; the incarnation of the Logos in the i 
Scripture and the four Gospels, when the: 

the "prophets"; the incarnation of the 
fesh, in the man "of our kind,” ín the hu 

fs ous, realizing the fullness of the 


nis ben the Spirit covered the 


ais elad embodiment 


Contemplation of the 
ar 
belongs to the 
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the words 1 

Sie eer t ot Sane, te ling Logo anit 

ITI menning, ne y in prd ee quM 

the deut me aching Le. in pd i i 
Eben Tie haic cain 
d e ae e God Man, provides us with he ly 
SE Gos in Cres the economy of slvat 8 8 
whole 

d tat annihilation i the supreme divine 
allt ET pusage of Amiiqua 197 
Ths wel hen ut the shining vestments of the tan 
Mesos embolic the fact that when God, he Sun o 
ARN ca evel ul t the human sol dhen all d 
NaNe ings iige and sense in Scripture and ale 
Ia i be were e created in the imi 
EL to Maximus, a ke to 
AGER dt y in order hat he may understand it a ii 
ot also that by actively understanding it in his proces, d 


a be may elevate it to the supreme level o£ it fll 


ia amatio and to mark the bo 
a the hidden life of God. 
Lech terms of a 

al opens itself to Bim at 

Rod tat separates, and through. 

Si tics te oper või of the 
enen of this int 

D sections of the same texts WE: 


ine pal onan eel 


We can also say that the flesh of the l 

and thot the bones are the ineffable 

same way as the blood is transformed 

EE 

me 

EA A 

EE 
links 
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‘ation through the virtues, and that the blood is th 
perfection in trath through death (ie. the mo 
fion of representations), while the bones are 
primary and inaccessible principles about. God 

are found in us, then even he speaks well and 
inan appropriate insight* 


‘The supreme Maximian idea about the five med 

of man and of Christ as his substitute and Savior es 

this truth in an ultimate vision, which we shall deal with 

a moment, However, we might prepare ourselves 

short analysis of another text from the Questions to Thalastian 


(no. 60), which deals with the mystery of the Incamation | 


proper-the “Christic” mystery as Maximus calls it, ‘This 
forms the basis of all that Maximus has to say about the 
enue deena Soh ins ay oe ea 
‘shall only point to some of its details and quote a short but 
GE 
EE a 
unity of the person (the hypostasis) of Christ does not in 
any way affect the duality of the natures. Second, Maximus 
ts in this text, as in so many others, on the Trinitarian 
‘spect of the Incamation, We have already commented 00 
nipid oe ae bn ee 
priate here: Maximus forbids the introduction of the asp 
OÉ time into Trinitarian theology in spite of the fact that: 
of the persons of the holy Trinity became incarnate in ti 
And yet, on the other side, he professes a Trinitarian ] 
knowledge of what the incarnate Christ will be. TI 
EE, 


while ng a sect li s 
SA Eege link between them (se 


meaning of the Incarnation, as we have seen) 
Lr 


ment toward them, It is 0 
Should end his exposition in 
pp 


1o a very central passage of th 
ss a clue to his incamational thinking? 
p 


The Logos, God by essence, 
sec ofthe divine wil He c e 


beings were created, For it is fo 
Christic mystery, that all time. 
has received in Christ its begin 
te 

the finite and the infinite, 
limited, and also between, 
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THE FIVEFOLD MEDIATION OF MAN AS 
A PERFECT REALIZATION OF THE THEANDRIC 
DIMENSION OF THE UNIVERSE 


The most impressive rendering of this vision is to 
found in a central text in the Ambigua, number 41, We 
end sions of Maximus’ grand vision in Quaest, ad Ti 
end 63, but here we shall concentrate on the text of 
D 

For Maximus, as for Nemesius of Emesa, man the mieti 
eos is also called to be a mediator, He should do more: 
than simply rect the structure of the universe. His tase i 
to lesd the multiplicity and duality of the later to a final 
DAT this union involves, nevertbeless, not violation af the 
differentiated natures or species, but rather the 
‘This task presented itself to man in the beginning, MR 
realization was interrupted by the fall. For this reason ib 
to be carried out first and totally by Christ, who is God 
man at the same time, In Maximus's view, the Ind 
has a double motivation: both the sin of man, which 
vents him from carrying out his task, and the foresee 
phase ofits realization which would have been im 
fan without the Incarnation, meditating between the € 
and the Unereated. For this last reason, the Incarnation: 
bave taken place even without sin, but, after the 
sin through the fall, the five mediation are all first 
by Christ and by man in Him afterwards 

What are, then, the five distinctions, along with ahid 
‘mediation takes place? If we start from the 
hierarchy, they are: (1) between the created 
created; (2) within the world of created H 
tween the intelligible and the sensible; D 
sensible world between heaven and earths DI 
Between paradise and the world of meni (5) 
Between min and woman, of he masa 

In cases man is assigned a special 
should begin with his own rion. the fi 
Maximus stands in a certain tension in- 


pene 
eg 


The Pira Mediation: Between 


According to Maximus 

say that part of sexuality which is reat 
Sexual intercourse), orat e 
in by God because of the fall 

‘of procreation would have: 

«quently, the first mediation i 

ements of created life that 

and are against the original 

tion between man and woman i 
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Maximus in this matter, Yet, his general view of 
the instrument of procreation is negative, since, à we 
teen, be regards tis form d procreation as a 
Phenomenon, a substitute in time (due to the fall) for 
ce and immortality that God wanted to 
Find. Consequently, sexuality is necessarily linked d 
dialectic between pleasure and pain that appears ia 
Tie a à sinner, The very manner in which man is 
marked by But since Maximus p 
God had prepared another form of huma 
and fertility for man the ronin 
tan serualty does not carry the implication that the generating 
force of man i altogether evil It may be used in à posl 
ttal vay, The masculine and feminine elementi a, 
Jil v pen, oniy t be med 
iple (logo!) of the common human natat, 
But what does Christ do to carry out this mediation? Fit. 
of all~and now the theandric dimension is obvious eiu 
Christ was horn of a woman as is every man, but he wat 
conceived without senwial pleasure and without destruction. 


ol te virginity of His mother, Ta ia way Cheist bro 
eat for Himself and was free to accept a 
not forced upon Him, a voluntary death, Seco 
Juni Marias Mie he 
inger (humbi) 
Deeg (epitbumla) because the sexual rl 
eg 


ay that ín Jesus Christ there is 
this means that He has cs 

passions and subordinated the forces of man under. 
Of his nature-and that is exactly a true mediation 
the sexes, 

Y hc an eat 

M to the passions into 

md pani 


The Second Mediation 
and the Inhabited World” 
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ical ignorance. The most elevated form of the "natural 
etal erbe upper petet 
SE NTE edge open him and to the ep 
Renier line between revelation and negative, ot apopbati 
Saye pore 


The Fifth Mediation: Between God and His Creation 


“This is the mediation that man would never have bee 
diet eft vikont à divine incarnation, regardless of his 
iting ested innocent |t angot be cated out wot ma 
ater eaves the sphere of creation behind and becomes 
hited vä God bed his own nature. Te isa puradoticil 
tration above all the sper and got applicable tthe 
been 

"The fifth mediation refers to diference that separates 
the whole of cron (rom "unceted ature” Le. lium 
God's He is in H Yet, thi does not mean that God 
et sin pesti oe way, 1n pad Hi 
Sie an Ho proper sain, Uere cn cay be complet 
Lage for. Me o unity of substance between. SA 

is creation and, consequent, no omenon Jo 

“utilized in common. srv — 


"The logo and the topos of our unification with God is 


thus above nature. This expression of Maximus is very er 
‘iting, however, since it seems to indicate a kind of mër 


eier Dimension 


sey this, that this mediation. 
Spree manifestation fe? 
SST Himself as man before | 

sbed all that God 


“Christ's ascension to the right 
usi of this mediation, but ita 
extemal way, as in the case of 

Ye. it 
Here Maximus is of 
iis can only be reali 

The unity between 
ty grace in love, af 

stinoally toward. 


‘of aspect: the ethical and 


Finally, through this 
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icd world completely separate, 
AE compete reality of God. 


We can conclude this chapter with a rather 


from Amb. 41. that summarizes the work of Wë 
theandtic perspective: : 


‘And finally, above all, considered in His humanity He 
comes to God Himself, appearing, as it is written, 
for us as man before the face of God the Father, HE 
who as Logos in no way whatsoever could ever be 
separated from the Father, accomplishing as man, in. 
Sk and in truth, through an unimpeachable deit 
nce dl that He Himself as God had preordered 
that it should be carried out. Having completed all 
the counsel of God the Father for us who through our. 
misuse had made ineffective the power which was 
given to us by nature for this purpose from the begin- 
ing. Thus He united, first of all, ourselves in Himself 
trough removal of the difference between male and 
female, manifesting us~instead of as men and women, 
considered primarily (rom the point of view of distinc- 
tion—simply, ín principle and in truth, as buman 
beings, totally conformed to Him and carrying that 
image of His sane and entirely intact, which can in 
tho way be affected by any symptoms of co 
‘And with us and for us He embraced the whole crea- 
tion through what is in the center, the extremes as 
‘of Himself, and He wrapped them around 
united with one another: 





ergi? Maximus later sums up th 


{a the following way: 


The wisdom of God the Father 
is the Lord Jesus Christ, who 


keeps all the species 


MEER C C 
Subsumed under them, since He is t 
surrounds them with His providence, ben 
Himself all that is 
dissolving war among 


rp 


says (Col, 1:20)—uni 
sod unsplit harmony 








Tbe title of this chapter simply. 
social life and virtues are seen by 
the nature (pbi 

men, and the principle of which 


des any split or separation 
teen diferent human beings. 


tobe treated now, However, I 


principle or idea (is 19 
‘ntechuman morality in 
Again the word 
doen at random. För 
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the conflict between the sinful life of man and God's 
‘commandment of love. 





THE DUAL COMMANDMENT OF 
LOVE AND THE CRISIS OF 
"THE PASSIONS IN MAN 


"Ivo remarks ought to be made at the outset, Maxi 
EE a number of aspects a successa 
KR Ponticus. This means, for ex 
LE of eight cial Van 
ampe tat e Pe Eragran stem. This ibam EAS 
BE one: pride it not il 
en int Tat rather i culmination. The, Eia 
Zem RL hus conss of eight vices in the low: 
pere glanon fomication, uere pid ah Hla 
ing oder xtd pride Maximus alo accepts he ad 
ma dc! of le tichotomy of the human soul, Le, he die 
Vrae beteen he raid, the irascible, and the (oi 
PE Dn And he combines B 
SÉ of ves with the d the soul in sh à 
Mehta every vc more or e related to one of the tee 
élan We an at lent be certain that lttony and 
So loop tthe coneupcible element, wath tthe 
fakte and winplory and pide to the rational element 
lly Maxis ses the viru as postive substitutes fot 
the vies ina virtuous man. This means that they, t00, belong 
malet o lo their own element in the humani soil 
tough the hierarchy of rues i never o tic 
DE 
"t what seven more interesting, the hierarchy o 

DEE 
ZE This disobedience is aled 


cing. No vice can satisfy man, and t 
in each case to other vices, and all the vi 
of the concupiscible and rational facul 
God, who is the final and ir 
Through the vices man is also 
specially through those which 
asy. There are also, of course, a 
not mentioned in the hierarchy of the 

ibt ate particularly representative 
poes of man’s sinful attitude, 

This disintegration of man and 
not only to the aim that God has. 
contrary also to the explicit double 
that expresses this aim, For Maximus! 
tive is thus naturally related to a view c 
which sees it as the mother of all thes 
a rejection of the dual commandment 

Constitute the tme 
vidual sinner establishes in 
evil gnome, ie. a certa 


the dialectic of pleasure and pain, 
matude of passons (see lapi 
dimension) differentiated among thems 
lalectic, and thus the 
thousands of fragments: Nature 
remains, but the o 
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des with the divine 
ity in this context means precisely this 
dari i ae and crie unity of humaniga in 
is "Dat as in his Lerter 2 (to lee 
Mi Canin, on charty) Maximus underlines again and 
Quin e danger inherent in this separation from chari 
EN he sume time stressing the unifying fanction Of 
riy itself. 
EE 
with His divine goal for man but also from one's neighbor 
Witt fom all mankind. The duality of this separation cote 
DN exactly to the duality of the commandment. Further 
efe e two aspects of the separation are intimately related 
Jako the two elements of the commandment are related: 
Consequently, Maximus can use this duality of the commande 
men as a principle of analysis in relation to the different 
PUE on Charity (1V:75) he says, for exam 
that ave for God is opposed t concupiscence and hat 
Tor neighbor is opposed to anger, i. the passion 
erte Arey 
Variations of this idea in Maximus, One even gets the ime 
Pression that his trichotomist analysis of the vices isnot only 
motivated by his interest in showing the links between the 
ces but also by the fact that it explains the double aspect 
Of tin as disobedience to the double commandment of lowes 
"This impression is verified by his analysis of philantla a$ 
ig te i lene way. Te ot are IV E 
same Centuries is very interesting in this 
Meis aes x al eae d ys il a 
your brothers; be no selplorer and you will love 
Maximus wes two different terms for the two aspects of 
love: the pleasing of oneself (atarerbea) is the weaker 
arplste to ingle element and E 
to one's neighbor, while philautts proper is 
to the concupiscible element and to man's relation 0 
‘We may thus conclude that for Maximus the 


Her Ge. 90, 100 © 
HH 


analysis of the vicer=and 
are, also refer to our relati 
linked with the commandment of 1 
th Maximus's insistence, on se 
Tot of all the vices and hisin 
TES the virtues. Man as microcosm 
Šorid, visible and invisible, When 1 
Td by erte his micrbcosmie 
‘Sous destruction. Phileafla invites all A 
e their disintegrating role accord 
‘of man's nature and of the cosmos, 
Scl interest. Bot man's 

> function as mediator When 


the vices and utilizing them in. 
Hore the correspondence ls 
is of course, of special interests 


to this problem for a moments 


CORRESPONDENCE AND 
BETWEEN VICES. 


one compares the theo 
Movs one sade bpa 
this question of the postion 
metros tie de EN 
M pes more elevated poo 





exe gett e e practica and also, in à 
Ee 
SE a Exe Nen. They 
es re A er es Dt coe imp eer 
ee 
Km e correspondences Bs 
vai in. Suse examples may be mendanai 
Ka aed positively t pride ani 
Ml e wrath; ilm 
vig Foe tne vies ol he couple element Yel 
dd mcr te not and in the ame way at in the cit al 
AES etes and ths ver dierent ro Evagrias wba 
te Ree take e difference a 
FE 
A and the multe d the virtues, active 
SE the pte geg Me 
ee, wean, however, at Maximus neglect th 
ibus e the vires to the diferent elements of the 
ST Pet he kate, em huh jn a trichotomist und d 
isa ey eer acm ten fom 
"esten on ans deen (e met, 
Kee chee day, as Ek 
fis e opi vier af he laedi seen d 
DE the cl vits of the concupiible element 
In all Graoueances though, Maximus abows a pt 
teatega paene Ce ae al 
ansa forth especialy in Na concep 
Hower we eel add D teresting " 
ecc katte tothe Evagran conception of detache 
(Gite), andma op etn a 


choy, ie ion fhe ag 
Te pope i that oun Ahi 
Le thos almost identical bed 
Comes om Chery TR) 
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" and is equally towards all. For. 
agehal i dT Crede nor e male 
nor female, neither slave nor freeman, but everything. 
and in all things Christ” 


ly, Maximus cannot accept tbe position of 
eg that detachment does not demand the same degree 
Bist toward every man. Maximus expresses the demandi 
equal charity postely, eg. in Gertie on Chant LS 
Jan and i motivated by the fat that God i no respecter 
‘f persons, On the contrary, this is precisely what detachement 
Seer even though the activity it implies is that d charity 
har dan that of detachment, We may thus conclude that 
the aspect of equilibrium inherent in the concept of detache 
Went Capea) has been transformed by Maximus into & 
{Toman for equity and nondicrimination in the activity of 
love. P. Sherwood emphasizes the same difference between 
'Evagrius and Maximus: "In this state of charity all are loved 
‘eqully and indeed it is but one and the same love which we. 
extend to God and man. This is a distinct change from the 
Eragrian doctrine, for whom the most that is possible is 
te Without hate or rancor towards ay, to maintain the 
‘of detachment in their regard.” 
‘But let us return once more to the divine level, We 
noticed that Maximus states that God is both 
detached at the same time, and also that the detachment 
tation of Gods. But the imitation 
‘with our disposition of will. 
‘way that our virtue has to be related to the disposition of our 
e? Iti thus the natural energy of man that should Be 
even if it has to 










SE buman nature. 
than just emptiness In is 
n is positive aspect 
im and in the service oÉ 
of detachment is a state im 


‘We can now moie 
ever very interested. pe 


vspondences between Vices and, 
ber be insists On e 
ss these may b 


Me must now tum oor. 
— to the function of charity a 


stian life. 


‘This problem contains several a 
on three of them: (a) charity as the B 
(5) charity in it relation to Fath 
"lationship between degt. 


CE the ris pra 
ion of cari 25 the 
he otber een into 2 ORE 


theandric reality. It $9 
aa also lead man beyood Biss 
Be seit of the virtues standi 

Ting commons with God s charity, Its 


Be by devine char, the fru of which is dean 
sg and at the mime tine be 


form of commacicn that 
zd cakes bem Coco with the divine EES 
See manifest at the same time in that 
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But this means further that Maximus d 
option of an Evagis tat man lave his passible” es 
Orin nd (ie is capacity for desire and engagement aee 
RED fob sensual and spiral) during tbe process of dele 
being bod Christian. perfection. Actually, charity implica 
SÉ, "pusiblip" be restored from its perversion aad 
To el, and that it thus accompany man through all bis 
aa human being. For this reason Maximus is prepared 
fe charity isalt a blessed passion. In restored roa the 
to passion of desire forthe world is replaced by the good 
passin oF charity for God and for neighbor, 

ut what is the relationship between charity and the olber 
two "theological virtues, faith and hope? 











Charity-Faith-Hope 


On the basis of 1 Co. 13:13, Maximus affirms the supe 
macy of charity in relation to the other "theologica" virtue 
"Ti is no surprise. But there are in Maximus other mote 
teresting traits, 

A remarkable fact is his very bigh estimation of faith 
Like Evagrius he sees faith as the basis and point of 
ture for Christian life as a whole, But Maximus goes further. 
‘To Evagrius faith is only a kind of natural and pahed 
wat To Maxims faith is a gift of grace, given in baptist 
f power and a vocation. According to him faith gives a quali 
fied knowledge of God and divine things. This knowledge i 
contrasted with sensual and external knowledge and is called 
an “unformed” (inner) Kingdom of God, though the 
Kingdom itself is à divinely formed faith"! That i$ to f 
that naked faith must be filled with the virtues, but it 
nevertheless always the Kingdom of God in man which, as 


‘manifested, tkes shape through good works, as the 1 

DEEN iy, we must 

‘supremacy of charity in light of this high estimation of. 
(On hope, too, Maximus takes a postion diferent | 











The Na 


ae and cor 
5 Bat e ober 
rinde) of the other toL? 
int es form à Kind 
in the middle, They are all 
formation. 

“This is confirmed by ano 
He places these "theological 
aber favorite triads, Beginning 
fhe beginning, and hope is the 
‘mutual relationship i more 
mas believes that faith, being 
the intermediary and to the 
over and over again, having. 

ledge of divine thi 


ten eda, function b 
fih and manifests the object 
is fully connected with the end 


Charity is related to the 
attains to the final object of 
respose (udsir) of man's 
Lon the final pal 
ien (alres 
iy (nti Ma 
us quote a passage 
verse o 
Faith, which firmly, 
that which comes 
Hope gives strength to th 
charity, showing in 
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Knowledge and Charity 


"The final union into which man is brought by charity, in 
Maximus's opinion, lies above all knowledge. Centarier om: 
Charity 1:100 is an important text at this point 





placed n God, and Wiel with deii, i sedi 
Ts of ail be grounds of His being, bo ndi à 
Se what i prope to Him; foc Ui 
DEET EE alike to evey 
Knuet 
OR mean to uay from tbe tainga Bt 
Concer His eternity, nity, end immensity; ftm Hi 
goodness, wisdom, and His power that makes, governiy 
And judges His creatures, "And with regard to Him 
thc cacy denen” [qe 
tation from Gregory Natianen]; and the very 

ol knowing nothing i knowledge surpassing the mindi 
Ze the tologia ‘Gregory ad Denis e 
cee” 








Here Maximus shows that intelligence, even if itis 
in God" and filled with true desire for Him (Le. 
‘cence fully transformed or charity as desire), cannot. 
into that which is God's own being because it is 
‘every creature, Nevertheless, it finds encouragement 
ve Oe al Tha. 39; Par. Cr. v, don Dy d. ae 
KEE 





The Natural Social Dimension 


divise attributes, be 
We thus ase hat a 
sed intelligence, in 
nochange God tak 
in this same love it is yet 
God. This union is thus above 
ineligene. KE 

Ta this way P 
v de nat KH 
should be supported by charity, 
fray seem that charity, as the 


che of bei 
Maius speaks 
Est 

Charity is thus on the one. d 
of passions, which makes the soul (i 
something different from knowledge ( 
ic te mind (ro). Oa the SA 


charity that knowl 

Ee 

advancement in knowledge. Ki 

charity, and this dependence never 

is cut uon SE NE 

rca no t t 
‘Generally oe hi 

cording EE 

of buman desire 
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We might this add the following conclusion, Charity 
qe ee mn E 
‘double phenomenon in the same way as the « d 
ria dc double. It implies the perfect unification of 
"Il hat is naturally and positively human, as well as its 
Mlicendence, going beyond this dimension as such. It isa 
mysteriously ein human desire and a divine 
TE divinehuman reciprocity that is the 
etie perspective of creation as a human phenomenon, In. 
Va of this reciprocity charity leads and accompanies man. 
i the whole road of salvation. But for this reason, too, the 
DN dimension is itself a reflection, a perfect image, 
of the creative “philanthropy” of God. 
"This last fact, however, is also illustrated in Maximus 
his personal exploration of the divine incamation or 
dient in human virtues, themselves, Therefore, this 
Subject must be our last consideration in this chapter, since 
in this embodiment the natural-social dimension again obtains 
its own true content as divine image. 





DIVINE EMBODIMENT IN HUMAN VIRTUES 


Charity secures not only a unified movement toward God 
as the true goal of man, but also a good use of man's differs 
ent natural faculties and a just relationship between all men 
‘who share the same nature. 
Maximus preserves a perfect equilibrium in establi 

a dear correspondence between the integrative fonction 
charity as a unified movement toward God and the very act 
‘of sl-difirentation through which Christ the Logos allows 
Himself to become in the multitude of human 


virtues. 


The work of int ti ‘whic 

f oe 
"ou EY id 
created diversity of human life, This idea is set 











dN » 
there can be no doubt that Christ 
virtues of the vita practica, at 
the important 
divine incarnation and the conti 
feton and deification; 

As a matter of fact, Maximus's 
very advanced, First of all, the 


through practiced 
the source of virtues that faith bea 
Logos. Maximus regards this 
ton 
Farther, according to 
pesos prepares for he 
n reality, the Logos 
through knowledge, Subst 
accord with a number of B 
Christ, and this fact is e 





SE 
E 
EE E 
EE 
Feste Ge 
Ee 
SE EE 
SE E 
E 
EE 
EE 
Ke E 
SE 
BE 
attributes and human virtues (which are natural in 90 fat at. 
EE S 
coe. 
SE 
ZE ed 
SE 
tic between the human and the d 
Ge - 


is ssid about the person of God: 
prophets 1 have made myself simi 

5 express how God, i 
is great love foe Puman bela Beet 
sen just person is His vits practice- 
through which God receives likeness 
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the impossible, but clearly what is posible; for He 
3e d hat otherwise rebuke the transgressor: The Lord. 
Niell makes it clear and has shown it to us by His 

"rio; and so too all His disciples, who stove 
Tir death for love of their neighbor and prayed 
fervently for those who killed them. But since we are 
dere vf material things and of pleasure, preferring 
Wes above the commandment, we are not then able 
ta Iove those who bate us, being worse disposed than 
Ven and creeping things. And that is why, not being 
thie to follow in the steps of God, we are likewise 
LA to know His purpose, so that we might receive 
strength 


m 





We find in this text a nomber of the ingredients of 
Mantas thinking as we have dsl with them in this cape 
Wen H W the correspondence between the divine 
Ae forman and he logos af his being, emphasis on the 
Talon beeen the mo sides of the commandment o 
EE 
Ad true Knowledge, A virtues being eg 
Of godlike havior n 











murs. theology 
ien of Maximus, with 
of a liturgical and. 

for 

una specified theme of 
being a layman 

rate, it includes, and is 

the liturgy and the 

, Misi the 
innibating. divine 
presents boil he 
whole mystery of 

ege One 

isnot only one of the 

1t contains the total 
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Auer e the ootate itg, especially the Span 
splat oC nets that are mining, e. n ep 
"lon and interpretation of the Anaphora, but it is beyond 
SRST AR to x e ledrata of he exch by 
TE dí eie and scent cett 
Me PEE ta existence as well a o the Chugh, 

A on tis fet d e Loe, he ien 
telle m EN all Ne een codem 
tot Me elogia! mysteriet, expecially. those af 
TINI amies, Ue ac ile and the mya qu. 

Mon ena or pee n Pone um) md 
Qe ti of Dana I i i Wi 
D ep d alo before de 
TU pve in hs extat he lace ll he tht o Bi 
Jedder His speculation on the "mysteries" of the 
Gare ate tun rote dally euch realy, but ey. 
So mot tp ete any supe vay. This sume rai i. 
foci a beoe mter Le. an efeciv and ttl bene 
Lt ar the purpose of bringing ech à seme 
Bä =i e wap to he. most dent 
See to te ver goal ol eur spinal s 

Tv ve remarks ould be made, Maximus probably 
makes these comments as à layman and at the same time as 

n way explain bis silence 

dent the Atten (the Eucbarbtie Prayer), We shall etum. 


KEN nh Append Anyway, his cms da 


tot reflect the atitude of à priest. At the time of Meng 
the works of covered by a low 
Se sls hg un Viet B 
ol the liturgy that were open to any partici 

tt ao mess Qa fr hian. probah esperada B 
Seet celebration from the point of view of a MY 
pättidpant, the onlmination of she whole Jeep it m the 
Se te lr he neemel Nael 












A participation, le 
as The lack na 
Cat possible to attain fo. 
ion le ond be called 
since God as a whole 
Da part of them be 


pes 

T type) and yatika Q 

Siah tne tems genihor (i 

nation of Pr. Bomet 

of salvation, dealing 
ugh the 

2 jertular and special 

the people of God” NE this 
1 hetween what is 


ae 
Peedecensors, 
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asd sees Nin as an explicit model) and that 
TUR eun bee wie wsching Maximas n 
Mast sey LL ar pennn eal el 
ina asa veo bere erste ih i 


Se Eege 
D the infuence of this màn, SÉ: 
ZC, the importance of the Apapap 
DE expresion of Maximurs own theory 
n es meaningfal to concentrate cur attention in i 
pier certain gen af Mere ev D 
Sach in Na Mysagegia. The Meer 
Mt ont own een even though our interest Bene i 
SN ceoveotated on the fit chapters, where Masia 
BE definitions of what in his view the Chee 


S ie tesch 1 wilt deal wiih other PS 
eva pia) 


THE CHURCH AS A FIGURE OF GOD. 


TRS in the theme of chapter 1 of the Mi pe 
may ook upon this work as a kind of synthesis 


Mang me are als coiled m interpret what is said barti 
ani fodiens hat 


Maximas starts with he following statement of Nb 
jet “To what extent and bow the ch Church the 

Sad figure of God” He continues by giving A 

Ba Eden d creation, where be works once AOE 
Ns fundamental ditioxtion between the d 


~, (ope), since iti 

sse The oan be 

As eegen Mi 
Tes quotations 

Ae Re) ame fm 
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A unity vas accomplished by God in regard to the 
mueren no 
ovens mene” what there is of tes ae 
Ze through thee enden toward 
Ke with Him as Cause and 
Ground and Goal“ 


seco text ja from an etie section of the same chapter 
em acres ithe Christ-likeness of the Church: 


toit (Ue Que) offers as rue in equal man 
Tol (he Od forar and appellation, at oí 
Vg named fom Cat 






Ie gives den a unique relationship in faith, which i 
Aic and undivided and without the diference 
e bem, which exist in great number and which, 
AA imposible to mention not even taking notice of 
diei tenes, and it does so by bringing all nd. 
Wi al to isel in a “catholic” way? 





"There is, however, another aspect of the Church, too, and 
Ai treated inthe second and third chapters of the me 
DG 





THE CHURCH AS AN IMAGE OF THE WORLD 








In the chapter on the theandric dimension we noticed that 
one of the fe meliations of man and of Christ as hit 
representative, ie, the fourth mediation, is that 

sensible and intelligible creation, We have also seen that ia 











Maximus thinking the microcosmic situation of 
SEH, a fact that be alone vie 
and intellectual being at the same time, 7 
duly (niter lan), ot denn je ihe don 
aspect in the second chapter of the Myitagogía. The | 
Sy har cr: p, ta ae 


A 





capter considers the 
Sie creation. 

"To better undentand 
bject, we shoul 
Eiere 
DZ that the two forms of Hum 
ition, 
sedati 
the ange 
through this act Christ 
the whole of creation, k& to 
od totality, Fourth, this 
in fact one common lo 
a, ot man hoold ee 
pure 
cow represent the background. 
the Myitagogiay 

‘Yet, frst he reflects on the Q 
sien he says that it consti 


Ie is divided into a sep 
priests and liturgical 
sanctuary, and a 

ing people, which we. 
according to Diener 


ture and that of liturgical 
‘vis precisely of an exter 
as a dual unity 
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Christ in 
ty the unity of the theandric jj 
3 gur quotation (which as to its 
ical) reminds us of that 

l remna un be properly interpreted only through a cor- 
pet DE of whst man is. Chapter. 2 is ample 
RE APS chapter one. Maximus draws attention to the fact 
a Churek belongs to the created world and thus reflects 
that eld i is own constitution. Te consists of men who are 
Ae wot divided into two categories: Men may get to know 
Deche à double manner that corresponds to their own 
Sen KA through the senses and intelli 
E tnoun teie mind and their rational flt And yet it 
De sube world, What the senses experience may be 
LE in reference to the spirit tru about all that 
Uie intlecual comprehension of creation concems the 
ime tuli. Anslopkally and symbolically one may ge 
JURE to the trath about things through exterior impressions 
DEE an merior communication between the logor of 
‘han, his reasonable faculty, and the Jogoi of things, tbeit 
ling principles, The human intellect may at one and thé 
fame tine gain comprehension of the same visible and invisi 
fhe creation. Duality not only constitutes a separation but 
also a parallelism within creation. 

a tbe same way, in the liturgy of the Church one may 
team the spiritual truths both symbolically through the et 





the visible i u 
visible things through the 


Tuas i is no surprise that the Church, y 
of the world, yet seen from above or 
2n indication of the: 
tion. Maximus saysi 


It is another kind of Church, 

is wisely revealed by that 
‘hich possesses in the form of 
‘orld attributed to the powers 
the one below reserved. 
sensible life! 


i repo. The Chr 
men and its nave as earth, 
world is a church having 

Ass nave. This means 


Possibility of the first 
Doch with the world as 





ted at the very outset: Man and 
symbolize each other reciprocally. Maxi- 
interpretation is more clearly allegorical 


Hete the Pauline trichotomy (St Paul speaks of man as 
consisting of body, soul, and spiri) is also inscribed in the 
Spies. This means that the Chorch as a building is now 
Seen a divided into three parts, organized according to their 
ees: to the spirit corresponds the altar, to the soul 
the sanctuary and to the body the nave. But what is import- 
fant for Maximus is precisely the reciprocity between them: 
the Church reflects man i his constitution as the ate ien 
and represents the Church in man. Man is in fact a church in 
the world, and the Church is universal Man, what Maximus 
calls the Seeche 

iy in Naxiows's view around man, as the 
este of creation and the key to its interpreta 
are gathered all the created realities, anthro: 


io the spirit from matters 

tis spit e invokes the silence full o 
the sence of the invisible and unknown, 
Divinity... 


oc mare detailed, owes KM 
the Church as an image a 
ich we find in chapter 5 of the 


ut 3 o the Mpitagogia 8 
Deren fois ut Mai 
mon of presenting a whole ppebology 
m he oes iniy bat ene 
cot the main line of bis argument, 
sgsiance ot the analogy that he 
gen his ecclesiology sit 
loe hee? This, afit al 

vel expressed it, the 
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vod, which is situated in between the two extremes. As a 
nate of fact the soul is characterized by its double relation- 
hip. Ít receives sensations from the external world and builds 
‘on them in forming an image of the world, bot it knows 
ho, through is rational nature if it is not disturbed by 
assonate. atuchents t senile things, the principles 
Tiago) of things and is bus capable of forming through 
ME more accurate image of the world 

"These two kinds of images, however, represent one and 
the sume world, and the task of the soul ss mediator hb 
ee them ("from above,” certainly) into one single 
Tai. The idea is slegoicaliy verbalized by Maximas ia 
BE 1o Thalassius, to, 40, in connection with the mate 
fe in Cana, Here he says that the human soul should be 
ME one with virtue as its bride, x unity that the Logos, 
form by ath, then honors with His presence" The s 
Between the two parts of man is elected by 2 soul that is 
ile! arg t te pipe of tre, fagot 
Mio, and a sou. that receives in virtue of this retiaton. 
th pcs ole Logo vil This E 
lost forms a kind of bass for Maximus s elections 
the Church as sou 

For him the two force of the soul the power of vitality 
and tbe intellectual power, should both be 
Zem natural tendency of the totality of human eit: 
fence The natal movements of the soul, prescribed by God, 
o vot divide the human composite unity, but viie iti 
an effective manner in order to realize the image and likeness 
‘of God. In the tita practica and the vita contemplation (seen 
45 panel expressions of man as being organized and hate 
‘monized according to his nature), the totality of that which. 
ja a itself according to its divine princi 

el, 

Ín the chapter 3 of the Myitagogie Maximus emphasis 
'spésaliy the parallel movements of the mind. (seti) asd 
ien (ie ei n i ied em), The mind ^ 
directs the gnostic activity of man, whose goal is truth, giving 

same time season 





im access to true spiritual goods. At the 
Me ei Laeti ge 





SE 
< end and the goal of 
e 


dence, From that it ative 


to which it reposes in 8 
all reasonable. activities 
sanding of divine 

19 the coming together 
"a relation to one ano 
that the Church 





Se Amen ` 


model and has been given to us as a guide toward the 
‘excellent good” 


“As we notice the Church an image of tbe rated word 
o M a gh is spcbolam t the ultimate tah 
EE 
D Choc so endodbedy opens up be 
ag 
Eer 
Eege 
DE is 2 mystical Chu 
AL spon, Ben, the rites ofthe eucharist ins prope 
sexs Ea in inforant role to ply as an indication ot 
SE that i to come. To chapter 16 of the 
D sy, for example, tat the “Great 
Bra, te cate is "tein and inaugurates te 
E gear of the Mprer of our salvation which A 
E dine secrecy and im ee 
WI dep dat the kis of peace egene and de 
Béi te fuc renciiaton of all rational 
inp in tie one Lage Ye, i enel, s Fr i 
Fein AE he sumit of he lug 
SE ve toda ridi my 
Sod vot on a anticipatory and representative, recepi 
T i things dic. Holy communion i (s conceived 
Aa scament integration of te whole human person he. 
fot and toward is fal and e which ire 
BEE and enc of whom i 
ife and martes To ie a aspect we sal return in 
ere eel ia te Append 
Ths we myo to Made e he Cha (e 
toiling and poole) both n a symbolical and a realite 
ig an ta for im Wer i no desire tension 
res Tie same oberion aa 
GE They are sls, and a 


casa 








Sith divine reality, and knowledge of it-throug 
Falay of man, his own logor is elf a kind 
Sith God, a participation in divine things 
Ind purposes that are recognized in 


E representative character; 

vin reality as secrets and 

beleving mind. Thus, liturgical sharing ia these 
sieges and represents the ongoing; and 


quotation from chapter 23/of the! 


Having received—in a dignity like 
EE 
as far as they are accessible to creation, 
learned to laud the unique Di 
HX. 


+ tinitarian manner, the soul is 














DË life. | refer to the so-called Gwostir Centariet 
T7 £, where Maximus deals with the in of the 
Sabbath and matters connected with the i tme di. 
Sion. eschatological harvest, etc. It becomes clear; that 
the peexrptioes of the Old Covenant, allegorically, a have 
el ver deep Christian significance, and that this significance 
{ain broad sense, sacramental in character. 





37. The Sabbath is the detachment Debt) 
Da atonal soul, having totally rejected the marks 
igna] of sin through practice. 

38. The Sabbaths signify he liberty of the rational 
eal having nid aside is atonl energy toward the 


Sas present, seeking i 
Pesta sod usi 


Entirely attached to Gol aloe through ao 
desire, and being itself entirely immobile im 
‘rough më) See 
EE 
Sas sul tte sled by etat s 


Spe 20 Pan G, 0 BC; te re 
meu i. am EE SS 





In the preceding chapters 
of Maximus the Confessor in 
Through this method some 
certain length and in some 
fad to be left out One such 
crstology, considered in its $ 
and another is bis mystical 


Viotedat. 
“This final chapter-and 
ton of su 
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‘each of them, rightfully claiming attention in itself. These 
Selections are of a somewhat personal characte 

“The fiat problem coocerns the ontological SC 
Maximus: ie. his reflections on the principles (logoi) of 
Meston as seen in relation to some observations on the natural 
Sciences of our own time, The second problem is that of the 
D between Maximus’ theology and Eastern Ortho- 
fox Palamism (the tradition stemming from Gregory Palam- 
43), een as an invitation to ecumenical dialogue between 
tha ‘churches of East and West. The last problem is that of 
Maximus eschatology: what did Maximus think about the 
end of time and about eternal life, and what can we leam 
today from his manner of resolving these intricate problems? 


THE PRINCIPLES OR IDEAS OF CREATION 
AND NATURAL SCIENCE TODAY 


Before Maximus, Christian thought about the Logos and 
the logol of things had quite a history of its own. The christ: 
Va of the prologue to the Gospel of St John vas quickly 
developed farther in the ancient Church, especially i the 
theological school of Alexandria, and not only im explicit 
tion to a philosophical speculation of Stoic origin, It was 
alo elated d the Jewish theology of a Philo of Al 
even though some of the Fathers distinguished themselves 
from him at certain points. The Christian conviction thatthe 
identification of Jesis Christ and the Logos would imply à 
more elevated evaluation of Christ than that which Phil's 
ought would suggest vas the main reason for tis diner 


gene. For, as a matier d fc, Philo did not consider the 
Logos ss divine inthe proper sense of the word, or at least 


SE 
EE 
ot Arca ie One Ts 
Sean Se 





the creat 
Co claimed that they 
Plo, thanks to their 

the Second Person in the G 

fm Himself, All that is G 
intention, the subject of. 
tered this world in 

purpose of creation and ofl 
TAS the line of thinking 
means, then, that the whole cr 
precoce. This i a presence 
sity but also has a purpose 
og man's free acceptance s 

In general, the ancient 

dist ale to the decisive s 
ess, aims, purposes, and 

nd bervable world of er 

ths world, not only as an 
tseni world, a ini 

^5 capacity of being the a 

os Through hie qe 

Philonian identification. 

world of ideas, the R 

st an evaluation of e 

Biblical view of God's 
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“Athanashs and, for that matter, also in St. Aw For 
be the taioner (be Latin translation of Jegoi) are 
We Immutable and etemal principles held together in the 
Logos 

je most important influence, however, exerted upon 
wo oin Ponens ard he whol Max 
Mar os confronted by this school when he became à monk, 
Te gave him a Y ve that he would never reject, 
Än 3 hia fathtulness to Chalcedonian christology 
Keled hins to establish distance from some of the theological 
JO of this tradition. Evagrius not only consi 
the logo ol creation in the same way as Origen, but also, at 
We he seen, he takes into account the ogoi of providence 
Ma Judgment, which are elated to the fogor of creation, This 
fut makes the problem of the relationship between creation 
and salvation relevant to Maximus, and he struggles with it 

ely, as we have already seen. Bvagrius also proposed a 

d'al contemplation” of all the /ogoi, in which they 

may be seen In their mystical communion with God, The 
D Important predecessor is Preudo-Dionysius the Areo 
E D the Jogo! not only as more or less Mali 
deus of God lying behind creation, but alo in a dynamic 
aense as "divine and good intentions” for the world, almost 

a with heir posible forms of existence. 
To Maximus, the Jogo’ are precisely the divine intentions, 
"This understanding of them is closely connected to his idea 
of the permanent will of God allowing Himself to become. 
incarnate in His created world. In the Ambigua no. 7, Maxi 
mus says that the Logos of God and God always and in 
everything wishes to carry out the mystery of His embodis 
nent? and be emphasizes that the /ogoi reveal the divine 
purpose, He now combines this idea with that of Fee 
konceming the logoi of providence and judgment, but he tà 
forms it in such à way that any connection with the Or 
T about a pre historical fll ia ruled out, For. 
Judgment, with its Ween Jogon, which is the 
an Intended differentiation, plays a positive role within Ue 
Gott of providence, the ogor of which is the principle of 

KEEN d 



















































Logos, introducing a. 

in keings since thelr 

f In is way retin 
the Logos 

time tine, 

Soo and of rond 

protects us from fale 


EE mee Ct tie 

Only through tbe 

[^ ved, lou hit ista 

Seen logo ie Logo 

me loge of PONIA 
Tut do these 

me 


be found 
itso. (used in his de 
jrecwe of Christ in the ea 
bigniry (ie, the all 

Crested order, a presence due 
"onore shares the. qualities e 


delivers Him at the same ti 


once defined at 

Tint of all, we 
of Maximus was when 
As for Luther in 
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im Christ's the Logos. Through the contemplation of the 
BT he soul entes into mystical. communion power of 


a kind of 

log of creation, e o Salto ere in viue of Pore tac toa Kind o 
is primary tabi in th oo of ceed hei And BEE KE 

is primar e aj value 0. the way Poly Bum T 
is commie, vith God Hi. Though at nee i oy speaking, that we cold 

msl sino ofthe ol a to va te SE Seni ad a 

ka, võ are ao e pl Eier d 
iie (oto) Pie o tet qued tees vii in this situation, wil doe 
ple idom of God), the human soul becomes “christian characteristic of the way in which 
ie Xintion e eui for the mystical union with Deve dein our tne I ema o Re 
Aet and etes Pincpie of at à. M nt he loge Een EN 

EE the contemplation of the buman from us, He might be of help ini 

suci omnim dic Day. puit top te sia ie dn di 
mid. ie nf utri citer in a gro scse The 
rac tope E o edes 
an nta tonah t eal senile presi kvar tbe mapa palat alol 
fm oa A co EE Ce 
Jee not oy trange bu tl somo er 
Sho standing in contradiction to a modem scientific attitude; force although Teilhard, of c 
dh compels us to start with facts and experiments, and definitely historical aod 


thus with sensations, although measured and controlled by 
modem apparatus, Yet, if we reflect a little more profoundly, 
‘We might ask whether this difference of approach is not of 
A rather superficial character. For what is characteristic of a 
modern, and truly scientifc, view of nature is that we are 
dealing not with the materialities of a more ancient kind of 
Science, but with very minute factors, which are hard to 
define without access to the language of symbols and images 
(eg. with the very subtle elements of the atoms, and even 
electronic tensions. Even more important, these elements that 


ee? 

EE 

EE 
CG x 

SE See 
T Se 

‘ationality—a rationality that is more than “rational” in a 
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may be interpreted, although Maximus himself did not do 
{> nan ext way, at energies of God in a Palamite ene 
‘What can one sat with certainty about Maxine’ coa- 
ception ofthe lege i eit double relationship God (he 
ag) ad To th cnt word i i mailid marit 
tons? Are the loge transcendent or immanent, am they 
Grete or nona? The answer must be a double oe 
On the one hand Maximus affine thatthe Zogaj are pee 
Sen in God. On the ber hand, he alo sop that God 
Frought tem to their alin in concrete cretion acon 
inp be general law of te continual presence of God and 
ab ibe Logon In a certain way thy are, thus, borb Hr 
Sendon d immanent. Ye, hs immune does ot invite 
Sto concade tat ey are crested. As manent they rere 
EE uad an, e preooe ofthe divine ibn ard Ja 


E vum 
en, Thus there i$ 00 
the logoi ever cease to Be 


ple of every single nature and species. And as such this nn their unity and oun. 

intron presos lf their anual xi as well at tei Movies wes Bil i 

existential purpose. As realized in the existence of thingy Dr 

they materialize de crated order. Yet they are cera 5 ced like birds on the branches of 

mot themselves crested or put of that created order in the i, the tree that has grown up fo 

sense that they are bound by its material appearance or actual sihte Gospel pe 

realization. iee the Jogot of intelligible beings 
Are the logoi tben, in Maximurs thinking, umcreated ener- Sythe blood of the Logos and the 

ies in a more or les Palamite sense? And, farther, does this Be 

Sen that they are as such distinct from the essence of God? ‘vo ate worthy of it map enter io 

The we A cannot be à defnitive e enkt be God The logo are thus not iden 

presented step by step. God, nor with the empirical forms of 4 


The first question indicates the ibility of a certain of the created world. - 
tm tee De dne uy of edi Face and eea 
Ed intentions (ooncested). Regarding 
"e oa neh tower, te cas pt o de se 
Wis thera mater of» coin dulat It 8 God who 
ree he Jago in their wi bt e ae neris 





manemenis of the diferent species, in DEE 
ooi as intentions, designating heir parpoe in God's tol 
piin, are according to ther ma 
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Ambigua no, 22 where Maximus actually uses the 
ZE the logol, What that means may, of coute, 
sl ke discussed (and 1 think that Maximus 

are is influenced fst of all by Pseudo-Dionysius), but at 
least his terminology underlines his very dynamic a 

Of the fogok” T will quote the text without further comment, 
Since it speaks for itself to a great extent 








scivog naturally all the logod that are in the 
KEE of which t contemplates the 
mele of Gol, the mind, to say the truth, makes 

"he Wie of the divine 





numerous and infini 
energies it perceives, Indeed, the scientific research of 
Shat is realy true will have its forces weakened and 
Tis procedure embarrassed, if the mind cannot com 
prehend bow God is in the logor of every special thing 
And likewise in all the opor according to which all 
things exist, God who is truly none of the beings and 
yet truly all the beings and above all the beings. Thus, 
Th a proper sense, all divine energy signifies God. 
property, indmiily and totally via that energy in. 

vllt, whatever the logor may be which is capa 
le of conceiving exactly and telling bow God 
witout being, divided and without being, die 
Spread out in the infinite diderences of being in whi 
He isas Being, 

















‘The important. thing to notice in these quotations is, ob 
course, the very fact that Maximus feels inclined to term the 
Vil per Or mot od pne du 
t oils oli th fcio df Cody eene in 
"logs being in he whole o ceca in is dierentaton 
sd yet not being divided, but holding it all together ia Hia 
self as Being. 


‘Aver great problem remains to be dealt wih i 
what Maximus wants to expre with his foi energies 
1. Von, põ p to, 


KEE 
sel so hr EE E 





quies some further comment 
According to Fr. Garrigues, 

sophica approaches to the. 

25 Aristotelian one, The 

Gf. Neoplatonien—was 

though PsewdorD 

predecessors was also 

Was the pioneer in 

t of Gregory Palamas: Bat 

of the fourth centu, 

e claimed that the very 

Koman knowledge. Thus, 


suggest that Gi 


regard to Trinitas 
along the same lines, Both i 
man to have acces to 
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disco Goen the unity af God in order to safeguard 
shen nyo betten, His ret in Himself, Grego 
Dee of man, bet on hs 
ERU qt Neopltonic basis he can find no ober way out 
a it dia between faed Essence and an 
eren 

DDR, however, that there could be another 
WENN busi on Aristotelian grounds, Ii 
tt of God rater than în hi superesence that 
a ouid leok for yea transcendence. Tat simplici s not 
Sete by "e perfect actly ot e divine Being 

"i to Manis, Garrigues argues, he inherited Plat 
nitg teminology Ae stages oE hit 
un opal development, particularly dien of 
EE he discovered 





"ober possibility (Le. the Aristotelian approach): Gate sonal) coming together, tht is 
dee summarizes this part of his investigation in the follow: moral and existential coming t 
I var “In ding he energy o God as the oy fewer sof an identification, of amy 
of relationship between the creatures and their Cause, Maxi- shout participation (through. 
mus goes beyond the Neoplatonit concept of processive soe 


DË in the postion to develop a doctrine of. order), bat he aho speaks 
SE on the causality of creative Being ia 185 
ard to created beings * 

Bat Garrigues docs not stop there. He adds a discusion 
about Maximas manner of securing the corresponding factor 
n the part of man, since without a theandric geet 8 
divination could be realized. The solution, according t 
Garrigues, thus is once more an Aristotelian (and Wester) 
oos Manius pene communion EE 

and man, which presipposs an energetic power on the 
frt E God, undesiond in the way just nates and ot Be 
Fatt of man a habitus ol chariy given trough the causality 
SE divine Grace, impressing itself upon tbe believer in victae 
ofthe See (hemo) of Christ 

Here 1 must take à more critical attitude. 1 do nat think 
that it is possible to find this specific doctrine of a habitus of 

My te an. 


Mi,» a L 





due 
acess pere 


oleo 
Bat wiat do we mean by this dimension? And what ame 


cepe E 
Cre A 
EE dE MERE 
EE 


is 35 à perminent dimension of transcendente 
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tn of tal sion as “rat of continual mes 
in regard to the Ps-Dionysün concept 

E DIM rt. 
dene that the later only implies the idea of “suffering ta 
fe moved.” and be adds that he who loves something "suffer 
Gola. viis this phenomenon as loved, š 

"To Maximus, as a mater of fact, mystical ecstasy 
areal departure from oneself in order to enter into the im 
fable sphere of the Divinity as in the case of Ps. Dionysius. 
the Atcopagite, since this radical emigration is not 
tis male expt ära the rac of God: Yer 
docs not mein that the human effort simply disappears, 
the contrary, he speaks also of a" guomic emigration?" toward 
thst which alone, and finally, may satisfy his demand Ge 
the natural desire of man), and thos bring his entire moves 
ment to its rest, to God Himself 

Consequently, we have two equally important factors in 
fegatd to mystical union: “the voluntary emigration” on the 
part of man and the illuminating grace of God. Once more 
Ne can see that Chalcedonian theology serves as the model 
of interpretation for Maximus, Unifcation takes place withe 
ost confusion and change, whether it be of the created nature 
ot be ucc nate, bringing them nevertheless into aa 
inseparable unity. 

This last observation is of the same importance for his 
feig d deification. In Ambigna 10, Maximus says that 


for God, thus, finds it 
interpenetration, which. 


human virtues and as divine at 

This is, then, the. E 
theology. Yi certi quie en 
many ways. But does ali Rae 
uber 
The syeeulstion OF a PAE 
modern so-called “ 


Protestant side and J, B.M 
BE 
Cuin) does not 


makes Himself human for the sake of man through 
His philanthropy, in the same measure as man, forti- 
fied by charity, divinizes himself for God; man is 
natural by God in mind to the unknowable, so fat 
Ze through virtues, the God by. 
Here we find demonstrated that reciprocity 
fn which remains the basis of all Maximian theology, Fos 
here there is a correspondence between the ecstasy o 





rer Gr st 1113 BE 

















m sos xmi 
elis st any moment, that this final goal and union 
set ied eat of our efforts in themselves: 

Deifeton or viitan ìs the final goal of man, Greate 
secede be And yeti i always a reminder of the fact 
Me Incarnation, kose man's divinization remains a cone 
ZE the incarnation ofthe 
T ms in Maximus theology, christological and 
Jesolo convictions go together in complete among, 
AQ tans o ths vn is concep of reciprocity, Theme 
for the nctational presence of Citi decine at eve 
Point in is tneologieal sytem. Every dimension of iti 
E e the Appendix, we sal 
Me with ths ti terme of Chit’ eucharistie presence, 
ax he bie of abi none ad onc SÉ 
prona 











aspect of what las 


tts background is a conte 
EE 
concrete the originality 


The 
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he communion ofthe believers, We may 
ene D ti presence comes about, and also om 
oa Mie ld fonction of the faith of the believers in regard 
the fk communion and the efficacy of the Sacrament On 
Pë commoniate there in, however, a consensus: 

Trea he ad exe ar oof «green 
WË and Reformed, Since the Leuenberg Agree: 
TAS IOT between these two postions, a considerable 

aunt ol rapprochement has been reached, 
dear been ponile 10 agree on a more realistic understand: 
ingot the kol presence. Now, both Roman Catholics d. 
IA initia phase of dialogue with the Orlho- 
dox, and itis thos of great importana 
hete the positions we in Easter and 
Jagad othe understanding of the Rea Pa 
of realistic. verus symbolic understand 
Hin 
than between, say, Luth 
Mere are certainly some similarities between the symbolise 
Wb nevertheless. It wens to be particularly relevant ín 
preche this tation to analyze the position of sh a gr 
Jan f the Bast a8 St. Maximus the Confessor, 

Besides this modem ecumenical impetus, however, there 
‘eal some considerations of « mote historical character 
hat hive impelled me to anslye this problem as an esental 
Tar o Maxis theology. Dr, Anna Marie Anantha 
for many yeas has been working on the theology d a mudh 
Jer tepeesentative of the ian tradition, St 
gnenn e New Telgid ny steno othe fact 

hn Meyendort in his Byzantine Theology sales 
‘ha the malic understanding al the eucharist which i 
acteristic of Pseudo Dionpiss the Areopapite (and 08 
Which Maximus is basically dependent) became a 
to the Eastern Chur ín the eighth century, when the 
fenders of the images, meh a te the Studite, had 
SS Pr, Meyendori also states that Symeon the 

in thi spec represents a ralio 
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obviously part of sud 
eal with Ds prm, 
theology. 


All Maximus scholars 
in regard to Maxim 

n account of the scarcity. 
scholars have D 
eucharist 


result from the traditional | 
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1d one not necessarily identical with that of 


192 


he ua (an 
the Arcopagite) 
DEE cle that Masks in is AAA 
wit pad be is coment en he Lis 6 
ëm ae cura diet commenta o 
A El E dae a reason forth, in Habl 
dupl itl e nthe M 
Brace rii he does nat wt pa 
EE 
SE i bm e ul dow co a 
SEELEN 
EE 
E EN 
EE 
Ee she Hace Un E 
DET tend and Beret dicens this fondi 
SIR GUT. AY t matter of fact, sacó relacanco ou DARM 
Eet o be exppoced by the position SEIM 
diee! 

Dries incon ay be t ac ttut ve ER 
si ada o E 
union, of haw he looks upon the eucharistic presence. OF 
FF aega ries wie ee 
sony, Dd i, Weber Masia is io a 
much freer than that of the eighth century. On the otber 
tand, problems immanent in the theology of Maxims tl 
Msta ape rer E 
1 hin that Maximus has taken a position AE 
although he ray nat be slt cheat e i i 
his very attitude to eucharistic communion. His actual dite 
lace ne fl ses os apt for he ma 
of the liturgy (from consecration to communion), which 
Singles icut t ing of anther yalue Sod apte et fa 
aie oer te gy Da eal a 

jon ate RE 
MAN En rig! Pres ed zo ad 


Met A Nos, op. dits p 169, n, 
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Sov: (a) hi ef 


gie really implies and 
La where Maximus 
js and edad 
And it is A 
Maximus both uses and, 
in other aspects of his 
of what Maximus 
of his own exact poston 
i work has not aet beet 
fore is only a beginning 
Some of the frames 


Another, 
camation as 

and the synthesis 

it all together. 

Council of 

through the modes 

the Scriptures, and the 
tionship may be 
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ticularly, his understanding of Scripture and of the inter- 
EE 
Bes and symbols and their relationship to salvation are at 
Kee that of the liturgy aad 
EE 
Ee 

eni e Ea of eset tare e 
EE 
EE 
EE e 
LEE 
EE ores of teal tas add 
M a Bo dra te sage ad E 
EE de vi alien? 

il Desens or func of ference Mia 
AE 
EE EE 
Ee 
Ee 
E 





1, We started with a somewhat crude distinction 
between a "symbolistic* and a “realistic” understand- 
ing of the eucharist. A preliminary question, then, 
would be how Maxima postion hat been judged by 
scholars until now. 


2. A send preliminary question, since Maximus 
EE 
tan is ow the position of he later m 
ed to ou distinction i be eedaaed 
3. A tid question relates to Maximus ander 
echt of Seir, wen in the perpective of hi 
view ofthe Incarnation and in reped the poste 
Eft mans ace the Logs eg 
Sept teenin and kass o n ro 
: d 
valid in relation to Sci ve e 





as in relation 


eucharist, and since a purely symbolise interpretation 


(as far as that is 
communion on the other, 
the terms mysterion and 
at this point. KR 


the interpretation of 
communion with Christ? And 


of experience in this 


ana the four tei 
it. Therefore, 1 suggest 
with a particular stes 

we must observe 
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Maximas, 18 the aspect of sacramental ra or the 
aspect of receptivity predominant? 


MBOLIST" OR “REALIST” IN THE 
AM VIEW OF THE SCHOLARS 





that Maxim 
canet, two extreme positions seem to be repre wen Gë 

iei On Be oe hand an old scholar iks G. E. Se ote liturgial 

Considers Maxis a clear representative of what he call DII 

"le Alexandrian symbolism,” even as "the most fragrant eem 

blossom of all een the other side W. Lampen. shuld like to ad rendre 

teos the traditioon] ect doctine in Maxi Ke 

Mt without an appropriate analysis? The keng of val age to 

(more recent scholars bave been more carefully phrased, Shet- D. A 

Mood tends to side with Lampen, ia the sei that he both ‘hich preven 

(ade Mason relatively explicit and states that we are pes indio 





mitted to say that for Maximus “the eucharist is at the heart 
of the Christian life" a conclusion that Volker finds "not 
exactly surrising”* Von Balthasar, on the other hand, seems. 
to side with Stet, since he says that the conclusion of the 
later is “certainly right" Later, in a discussion of Maxie 
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